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PREFACE 


In the present monograph an attempt has been made 
to study the origin and development of the Nirukta or 
the Science of Etymology, of which Yaska’s treatise 
remains the sole extant representative, from a critical 
and historical viewpoint. Oriental scholars have studied 
Yaska’s work with much critical acumen and there are 
numerous papers written by eminent scholars dealing 
with the various aspects of that work—viz. historical, 
philological, textual and so on. Professor Skold’s trea- 
tise entitled “The Nirukta : Its place in Old Indian Literature" 
is mainly devoted to the discussion of the etymologies 
recorded in the Nirukta and as to how far those can 
be traced to the Brākmaņa-texts. Yet no attempt has 
been made, so far, to give a complete and unified 
picture of the pre-Yāska stage of the etymological science 
and an account of the eminent Etymologists (Nairuktas) 
who were the first originators of that branch of study, 
though stray articles have appeared at intervals. Here 
is presented a sustained historical study pooling all 
possible and available data bearing on the contributions 
of Yāska's predecessors. Incidentally the problem of 
authorship of the Nighantu has been dealt with. It has 
also been endeavoured to show that the first germs of 
the etymological science are contained in the Brahmana 
works themselves—a fact which is admitted by Yaska 
himself by his frequent quotations of Brahmana passages 
in support of his etymologizings. The character of the 
lost and anonymous work called the Niruktavarttika has 
also been discussed threadbare by utilizing all the 


CC-0. ASI Srinagar Circle, Jammu Collection. 


Digitized by eGangotri Siddhanta Gyaan Kosha 


viii 


available data. In the last section a comparison has 
been made among the three principal schools of Vedic 
exegesis—viz. the Aitihasika, the Adhyatmika and the 
Nairukta, showing how the adoption of any of these views 
would entail a corresponding difference in the interpre- 
tation of Vedic mantras. Some portions of the present 
monograph were published as separate articles in 
different oriental journals. It was awarded the Griffith 
Memorial Prize in Letters for 1947 of the Calcutta 
University. 


Calcutta. 
December 24, 1958. , Author. 
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I. YĀSKAS NIRUKTA 


Of the six ancillary sciences the Nirukta or 
the Science of Etymology, as it is commonly 
designated, is very important, and, as Yāska 
states, it is almost a hopeless task to make out 
the sense of Vedic mantras without a thorough 
acquaintance with the Nirukta and its methods." 
It supplements the grammatīcal science which 
goes only a half way towards the proper under- 
standing of the Vedas’. Of this important 
branch of literature, however, all other works 
have been lost save this work of Yaska, which 
seems to have been the product of a later period 
of development of that science. It is apparent 
after a perusal of Yaska’s work that the author 
has utilised the labours and findings of his 
famous predecessors. Yaska frequently mentions 
the names of older authors and quotes their 
views either in his support or to show their 
divergence. We would later on cite the names 
of the authors and schools occuring in Yaska’s 
work. 

It is generally held that Yaska preceded 
Panini, the great grammarian, on the strength 
of the sūtra Yaskadibhyo gotre (IT. 4. 63) occuring 
in the latter's Astadhyayi, in which the formation 
of the patronymic Yaska is taught. But this 
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2 YASKA’S NIRUKTA 


sūtra alone cannot prove the anteriority of 
Yaska, for it cannot be held with certitude that 
Panini had in view the author of our Nirukta 
in framing his aphorism, and there might have 
been other Yaskas. The conclusion based on the 
evidence of the above süira can at most be 
tentative in nature”. Prof. Goldstiicker in his 
Panini and his Place in Sanskrit Literature observes, 
“such, I hold, is afforded by the fact that Panini 
knows the name of Yaska, for he teaches the 
formation of this word and heads a gana with 
it. And as we know at present of but one real 
Yaska in the whole ancient literature, a doubt as 
to the identity of the author of the Nirukta and 
the family chief adduced by Panini, would have 
first to be supported with plausible arguments 
before it could be assented to."* At the end 
of the fourteenth chapter of the Mrukta there 
is a salutation to Yāska,5 which goes to prove 
that the author of the Mrukta is not the only 
Yaska. He had ancestors of the same name. 
But such a conclusion, though plausible at the 
first sight, cannot be stressed too much in view 
of the fact that modern researches have proved 
the spurious character of the last Book ofthe 
Nirukta, which has not been commented upon 
by Durgacarya, whose gloss breaks off with 
Chapter XIII. 

There are however some points to be noted 
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YĀSKAS NIRUKTA 3 


with regard to the chronological relation be- 
tween Yaska and Panini though it is apparent 
on the face of it that the science of grammar 
and linguistics had made great strides during the 
period between these two great teachers. There 
can be very little room for doubt that Yaska 
preceded Panini from the consideration of philo- 
logical and linguistic grounds. But it may not 
be absolutely useless to discuss some points 
which appear to have some bearing on their 
exact relation." 

Of the five important rules’ which occur 
in Panini’s Astadhyayi and which form as it 
were the ‘keystone’ of his Grammar, as Professor 
Goldstücker remarks, the first is tadasisyam 
samjna-pramanatvat (I. 5. 53), which we should 
consider carefully. After having taught the 
formation of such words as varanah, pancalah, 
kuravah etc. when they refer to “the countries 
inhabited by varanas, pancālas, and kurus etc." 
by the rule lupi yuktavad vyaktivacane (I. 2. 51), 
Pànini says in the rules above quoted that 
«Or rather, the rule I. 2. 51 need not be taught 
for the formation of such words as varanah 
etc., as these are conventional names or samjītās 
and they are bound to take such and such 
genders and numbers according to usage"? 

Patanjali the author of the Mahabhasya has 
commented on this sutra which we cite in our 
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notes for reference? Prof. Goldstücker in 
his work already cited draws certain important 
inferences from Patanjalis comments on this 
satra, which are of far-reaching importance. 
They are: 

“(1) That its Grammar does not treat of 
those samjňās or conventional names which are 
known and settled otherwise. 

“(2) That this term samjňā must be under- 
stood in our rule to concern only such conven- 
tional names as have an etymology. 

“(3) That such terms as ti, ghu, and bha 
were known and settled before Pāņini's 
Grammar but that, nevertheless, they were 
defined by Panini because they are not etymo- 
logical terms.” 

“Having thus obtained”, proceeds Prof. 
Glodstiicker, “through the comment of Patanjali 
on the sutra in question, a means by which to 
judge of the originality of Panini’s terms, we 
must feel induced to test its accuracy before we 
base our inferences on it ; and the opportunity 
of doing so is afforded not merely by the 
technical symbols which Patanjali himself names, 
—we easily ascertain that Panini has given a 
definition of them, —but also by another of these 
important five sutras. The sūtra(1. 2. 56) says: 
Nor shall I teach the purport of the principal 
part of a compound (pradhana), or that of an 
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affix (pratyaya), because they too have been 
settled by others (i.e. people know already from 
other authorities, that in a compound the sense 
of the word gravitates towards its principal 
part, and in a derivative word towards the 
affix).” 

If this interpretation of Patanjali’s coments 
be correct we are able to view the relation 
between Yaska and Panini in quite a new light. 
Now, Yaska has used the term upadha in his 
work in just the same sense in which Panini 
uses it. The term upadha occurs thrice in the 
Nirukta. The occurences are being cited below : 

i. athapyupadhalopo bhavati-jagmatur 

jagmur iti (II.1) 

ii. athapyupadhavikaro bhavati-rājā 

daņdīti (II.1) 
ii. adina’bhyasena upahitena upadham 
adatte (IV. 12) 

Similarly, the term abiyasa also has been 
used by Yaska in the sense in which Panini 
uses it. It occurs im Na M9 B+ WB p X.42. 
The term abhyasta, a derivative of abhyasa, is 
also met with in the Nirukta in 11.12; III.10 ; 
TV.23, 95; and VI.3. The term guna is also 
found in Nirukta X.17 denoting the “strong 
grade" (e; o) of the vowels i, u, which is the 
sense Panini attaches to it. Thus, if Prof. 
Goldstücker's deductions be accepted, these 
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6 YASKA'S NIRUKTA 


evidences form to make a strong presumption in 
favour of the view that Yaska might have come 
after Panini. For, the terms upadha, abhyasa, 
etc. are all derivatives, and if Yaska be held to 
be anterior to Panini, it becomes difficult to 
explain why the latter should frame special rules 
for teaching their senses inasmuch as they had 
already been known from other sources. 
Though it is apparent on linguistic ground, as 
has already been remarked, that Yaska belongs 
to a much earlier period than Panini, still the 
issue raised here demands special investigation 
before Yaska’s priority can be fully taken for 
granted. 


Notes 

1. athapidam antarena mantresu arthasampratyayo na 
vidyate—Nir.1.15. 

2. tadidam vidyāsthānam vyakaranasya  kartsnyam 
svārthasādhakam ca—loc. cit. 

3. It should be noted that in the Šatapatha Brāhmaņa 
of the White Yajurveda Madhyandina recension, 
the name of Yaska is met with several times. Vide 
Sat. Br. xiv. 5.5.21, 7.3.27 (Weber’s Edition). 

4. Op. cit. p.170. Ed. Panini Office, Allahabad, 1914. 

namo Yaskaya—ibid. 

6. The grammatical terms used by Yaska in his Nirukta 
are more or less descriptive whereas those used by 
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Panini are in the majority of cases technical 
(ādrcchika). Note for example—karita, carkarīta, 
cikirsita, nāmakaraņa, nivrttisthāna, dviprakrtisthana 
etc., which are extremely simple and self-explana- 
tory. Moreover, Yaska never uses such self-im- 
provised symbols as fi, għu, bha, etc. which are 
found in abundance in Panini’s Astadhyayi. These 
are certainly evidences pointing to Yaska’s priority. 
As Dr. Belvalkar remarks: “Unfortunately the 
time of Yaska is by no means yet certain. It depends 
for the most part on the date that is to be 
assigned to Panini, between whom and this great 
writer at least a century, if not more, must be 
supposed to have elapsed in order to account for 
all the advances in the matter and wording of the 
rules of grammar that are to be met with in the 
Astādhyāyī.”—Systems of Sanskrit Grammar, pp. 6-7. 
Vide contra: “The theory of Yaska’s priority to 
Panini is accepted on a very superficial evidence, 
or rather without reasoning.” —Hannes Sköld : 
Papers on Panini, p. 94. 

7. tadašisyam samjnapramanatvat ; lub-yogaprakhyanat ; 
yogapramane ca tadabhave’darsanam syāt; 
pradhānapratyayārthavacanam arthasyānyapramā- 
natvat ; and kālopasarjane ca tulyam— P.I. 2. 53-57. 


8. Compare: taditi prakrtam yuktavadbhavalaksanam 
nirdisyate / tad asisyam- na vaktavyam | kasmat ? 
samjītāpramāņatvāt- samjītāšabdā hi nānālinga- 
samkhyah pramanam | pancala varana iti ca naite 
yogasabdah | kimtarhi ? janapadadinam sanjna 
etah / tatra lingam vacanam ca svabhavasiddham 
eva, na yatnapratipadyam | yatha— apo, darah, 
grhah, sikatah, varsah iti— Kasika. 
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Panini 1. 2. 53: tad ašisyam sanjanapramanatvat— 
kim ya ctah krtrimāsti-ghu-bhādayah samjnah 
tatpramanyad ašisyam / netyāha / samjnanam sam- 
jna | —Mbh. Further: kim ya etah iti | pratya- 
sattinyayasrayena prasnah / netyāheti / pratyasatteh 
sāmarthyam balavat / nahi ti-ghu-bhadi-sarhjnanam 
pramanatvam yuktavadbhavasastrasyasisyatve hetur 
upapadyate / sathbandhabhavat / avagamah sam- 


pratyaya ityarthah / 
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JI. YASKA AND SAKALYA 


It is very interesting to investigate how far 
Yàska follows Sakalya—the author of the Pada- 
text of the Rgveda, regarding the interpretaion 
of Vedic verses. That Sakalya preceded the 
author of the Nirukta and that the latter was 
quite aware of Sakalya’s text are plain, since 
Yaska mentions Sakalya by name in Mr. VI. 28. 
The text runs thus : : 

« «yane na vayo nyadhāyi cakan’ (RV. X. 29.1; 
AV. XX. 76. 1)| vana iva] vayo veh putrah| cayanniti 
va) kamayamana iti val veli ca ya iti ca cakara 
Sakalyah| udāttam tvevam ākhyātam abhavisyat] 
asusamaptas cárthah]."" 

Here Yāska criticises Sākalya for wrongly 
splitting up the single word vayo into và and 
yah, for then the verb would be accented, though 
it is actually enclitic, being in a subordinate 
clause. What is more, the sense of the passage 
would then be incomplete. Saunaka—the 
author of the Brhaddevata, alludes to the inter- 
pretation of Yaska and seems to suggest that the 
author of the Nirukta had an erroneous concep- 
tion regarding the accent of the verb adhayz*, 
thus defending Sakalya against Yāska's attack. 
Professor Macdonell has been at a loss to 
make out from what standpoint Saunaka was 
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criticising Yaska. As he states: ‘If our author is 
criticizing Yaska, it does not appear what he 
means here by a misunderstanding of the 
accent.” But Skandasvamin, whose gloss on 
the JVirukta has been edited by Professor L. 
Sarup, appears to defend Sakalya. According 
to him in the verse quoted above, viz. RV. X. 2 
9. 1, the word cakan is a verb and not an 
inflexional form in the nominative, which as it 
is construed with the subject yah becomes un- 
accented, being in the principal clause. Thus 
there is nothing wrong even if we accept 
Sakalya’s view and split up vayah into và and 
yah. Saunaka, in the verse referred to, might 
have the same interpretation in view and thus 
it becomes quite evident why he should be 
criticizing Yaska, who completely misunderstood 
Sakalya.* Professor Sköld in his treatise, how- 
ever, interprets the text of the Brhaddevata in 
quite a different way, which is not at all con- 
vincing. He remarks : ‘BD accuses Yaska of mis- 
understanding the accent. Professor Macdonell 
l. c., p. 63, seems not to have caught the point 
of the criticism, which probably is, that, if vayo 
(vayas) were one word, meaning “bird”, it would 
not have been stressed in that way, as the 
similar word for “bird” vayas, is differently 
accentuated.'* 

In the Brhaddevata Saunaka refers to another 
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mistake on the part of the author of the Mrukta 
in the splitting up of the Samhita test.” Here 
Yàska is accused of dividing the word pirusadah 
(RV. X. 27. 22) as pūrusān adanaya (@ 6. 
purusaļadah). But Sakalya in his Padapatha has 
done the same thing and it is difficult to guess 
why Saunaka would be attacking Yaska. Neither 
Durga nor Skandaswamin has referred to the 
view of the author of the Brhaddevata. Thus 
Professor Macdonell observes : "Yāska in Nirukta 
II. 6 explains pūrusādah as pūrusān adanaya, “in 
order to devour men”, but there is nothing in 
this to justify the criticism that he took pūrusādah 
as two words . 

Yaska, in his explanation of the Rk verse 
I. 195. 18—‘aruno masakrt urkah—also, goes 
against the Padapātha. Yaska explains masakrt 
as masanam kartā thus treating it asa compound 
of the two words māsa-krt, while Sakalya shows 
them as two separate and uncompounded words 
mā and sakrt.” Skandaswāmin in his commentary 
on Nirukta V. 21 observes that Yāska here 
followed some other authority in whose opinion 
the word māsakrt is a compound and not Sakalya 
who views them as two distinct terms. Who 
this authority was it is not possible to find out. 
There might have been some other authors of 
Pada Texts besides Sakalya whose Padapatha 
alone is now extant.. Professor Bhagavaddatta 
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in his History of Vedic Literature quotes a verse 
from the Brahmanda-Purana 1. 2. 34 in which 
Rathitara (Sakapüni) and Bharadvaja Vaskali 
are mentioned as redactors of different recensions 
of the Rgveda besides Sakalya.? Thus Yaska 
might have been following any of these recen- 
sions. 

Skandaswamin in his commentary on the 
Nirukta, makes some observations in a few more 
cases where Yaska and Sakalya either differ or 
agree. We might refer to these instances in 
order to bring into clear light the dependence 
of Yaska on Sakalya’s Pada-text. 

I. In deriving aditya in Nirukta 11. 13 Yaska 
proposes several alternative explanations. The 
text runs as: 'adityah kasmat? ādatte rasan, 
ādatte bhasam jyotisam | adipto bhāsā iti va | aditeh 
putra it: và |. Thus according to the first three 
etymologies the word should be treated as a com- 
pound of the preposition à- with ditya derived 
either from wdā or from v/dip, and as such 
should be shown in the Padapatha divided by . 
an avagraha. But if the last etymology be 
accepted, there need be no avagraha at all. 
Skandaswamin remarks that Yàska here follows 
Sakalya and Atreya on the one hand and Gargya 
on the other—all authors of Pada Texts, the first 
two teachers regarding the word as uncom- 
pounded and the last, viz. Gargya dividing it 
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by an avagraha, thus indicating his acceptance of 
any one of the first three etymologies as pro- 
posed in the Nirukta.!? 

II. Inexplaining the Nighantu word mehana 
(Ngh. IV. 1. 4) which occurs in RV. V. 39. 
1: ‘pad indra citra mehanāsti tvādātam adrivalv, 
Yaska refers to the two conflicting views of 
Sakalya and Gargya, the authors of the Pada 
Texts of the Rk-Samhita and the Sama-Samhita 
respectively. According to the former mehana 
is a single indivisible word meaning mamhaniyam, 
while in Gargya’s opinion there is no such word, 
but as a result of the euphonic combination 
of the three words ma-tha-na we get mehana.” 
Thus we find that Yāska refers to both the 
views as equally authoritative. A comparison of 
the different Padapathas with Yaska’s exegesis 
would yield a good idea as to how far Yaska’s 
interpretations were conditioned by the varying 
methods of division of the Samhita followed by 
the authors of the Pada Texts.” 

III. Another instance where Yaska seems 
to go against Sakalya is to be found in Nirukta 
IV. 25. Yaska here deals with the accent of 
the two words asyah and asya. When they are 
used to stand for some principal word in the 
sentence, they retain their usual accent, but if 
they are used in a subordinate sense or anapho- 
rically, they become enclitic. To illustrate the 
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use of asyah where it is usually accented, Yaska 
quotes RV. I. 138. 4: asya à su na upa sataye 
bhuvo’ helamano rarivà ajāšva, and explains it as 
asyai nah sataye upabhava, thus suggesting that 
the correct Padapatha would be asyai/u and not 
asyah | u as Sakalya has it. But Skandasvamin 
in his commentary remarks that this is not a 
proper procedure as this would be violating the 
Pada Text which expressly reads asyah in the 
genitive singular. So the proper reading of 
the JVirukta would be asyah nah sātaye, the 
reading asyai nah sataye being spurious and 
unjustifiable.'? 

IV. Yaska in Mr. V. 15 explains aritah 
(Ngh.) as pratyrtah. Durga observes that in the 
word antah, a is the preposition used in the 
sense of prati and so Yaska explains it by 
pratyrtah (prati-rtah).'* But contrary to this 
Sākalya shows no avagraha between ā and ritah 
which ought to have been infixed had Yaska’s 
explanation been endorsed by Sakalya too. 
But we are to note that Skandaswamin here 
offers a different interpretation. In his opinion, 
āritah according to Yāska is the past participle 
derived from the frequentative stem of the root 
v7'to go. That Yaska explains it by pratyriah 
should not lead us to think that in aritah à is 
the preposition used in lieu of prati, as some 
have been led to think. Thus, Skandaswamin 
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sees no divergence in the views of Yaska and 
Sakalya.55 

V. In Nirukta XI. 16 Yaska quotes RV. V. 
57. 1, the last foot of which reads trsnaje na diva 
utsā udanyave. Yaska explains it as: renaja wa 
diva utsā udanyave iti | trsnak drsyater udanyur 
udanyateh. Thus it becomes evident that in 
Yaska’s opinion érsnaje occurring in the verse- 
foot already cited is in the dative of the stem 
trsnaj which is a derivative of the root v trs. 
But this is not the opinion of Sakalya, for in the 
Padapatha of the above verse trsnaje is divided 
by an avagraha, which indicates its composite 
character.'* Sakalya, thus, thought the word to 
be a compound of trsna-ja, the last member being 
evidently derived from v jan. Accordingly, 
Yaska and Sakalya are at variance on this 
point too. 

VI. Yāska in Mir. XI. 25 cites RV. X. 108. 
1: ‘kam icchanti sarama predam anak dūre hyadhvā 
jagurih parācaih | kasmehitih kā paritakmyāsīt 
katham rasaya atarah payamsi. In explaining the 
last foot Yaska states: ‘katham rasüyüh atarah 
payamsiti | rasa nadi, rasateh sabdakarmanah | 
kathamrasani tant udakümi va |. In the first 
explanation Yàska takes rasa to refer to ‘a 
stream’, and the last foot would then mean : 
‘How did you cross the waters of the Rasa ?' 
Thus here rasayah is one indivisible word used 
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in the genitive. This is also the view of 
Sakalya, who splits up the words as: katham | 
rasayah | atarah | payamsi. But the second 
explanation offered by Yaska cannot proceed 
from Sakalya’s Padapātha. Yaska now takes 
katham-rasü as a compound form referring to 
payāmsi. Ja now would refer to payamst with 
the accusative plural ending -ni dropped." 
The Padapatha in this view would be as 
follows: katham-rasā | ya | atarah | payamsi. 
The hiatus in ya atarah has io be accounted 
for by the optional character of euphonic 
combination in the Vedas. Skandasvamin here 
remarks that the second explanation of the 
Bhāsyakāra (viz. Yaska) might have been in 
accordance with a different recension of the Rk- 
Samhitā.'s 

VII. Yāska in Wir. XII.46 explains rodasī 
as rudrasya patnī in the verse: uta gna vyantu 
devapatnīr indrany-agnayy-asvini rat | à rodasī 
varunani Srnotu vyantu devir ya rtur janinam |- RV. 
V. 46. 8. But in the Padapaiha it is followed by 
iti and treated as a pragrhya word which shows 
that according to Sakalya rodasī has the dual 
case-ending and refers to dyāvā-prihivī. Durga 
comments that Yaska follows the Atharvaveda, in 
which this verse occurs (cp. AV. VIII. 49. 
2), where rodasī is not treated as a pragrhya 
word.” Thus here evidently Yaska follows the 
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Atharvaveda tradition against Sakalya’s decree. 
Skandasvamin does not fail to point out Yaska’s 
error, for rodasi accented as it is on the first 
syllable can refer only to heaven and earth as 
Sakalya’s Padapatha justly suggests.” 

VIII. In RV. IV. 32. 23: ‘kaninakeva 
vidradhe nave drupade arbhake | babhrü yamesu 
fobhete’, which is cited by Yaska in Nir. IV. 1, all 
the four words vidradhe, nave, drupade and arbhake 
are according to Sakapüni locative singulars, 
which is also the opinion of Sakalya since in the 
Pada-text they are not followed by iti which is 
put after dual forms ending in?, 4 and e. But 
Yàska does not concur with this view of 
Šākapūņi. According to him the two words 
nave and arbhake are dual forms as they qualify 
kaninake which is in the dual and not drupade as 
Sakalya and Sākapūņi contend. So in Yaska’s 
view these two words should be treated as 
pragrhya in the Padapatha—i.e., they should be 
followed by the particle iti to denote their dual 
character. Thus, here too, Yaska differs from 
Sakalya.?" 

IX. . Yaska in his Mr. IV. 12 quotes RV. 
I. 6. 7: ‘indrena sam hi drksase samjagmāno 
abibhyusā | mandi samanavarcasa and explains 
mandi as madignü—nominative dual or instru- 
mental singular, the first view being that of 
Sakalya as it 1s treated as pragrhya in the 


2a 
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Padapatha and the second of some other Vedic 


teacher, a Padakàra perhaps, who did not put 


iti after it, thus indicating that it was a singular 
form and not a dual one.?? 


It is highly probable that in Yaska’s time 


more than one Pada Text of the Rgveda existed 


and that Yaska consulted them in recording 


the different interpretations to which a Vedic 
stanza might be subjected. 


wo Io 


Notes 


3 e : 1; 
Cp. ‘svaranavagamo’ dhāyi vane netyrci darsitah’- 


Brhaddevata, II. 114 (Macdonell’s Edition). 


Brhaddevata : Translation and Notes. Ibid. 
We quote here the commentary of Skandasvamin : 


‘ya iti somasya uddešah cākanniti cakhyatam na 
namagabdah / api sampratyarthe (?) | tenayam (iti) 
arthah / tata$ cāyam yah somah ātmanah panam 
kamayate | yacchabdasruteh tacchabo’dhyaharyah / 
sa vane vanavikarabhüte grahacamasadau su (pu ?) 
-tabhrtkalasadau va nyadhayi rtvigbhir nihito yatas 
cāyate...... cākanniti cākhyātam katham gamyate 
iti cet “agnir varūtham mama tasya cakann” (RV. 
I. 148. 2) -iti mantrantare darSanat | atascaitad 
evamrüpam akhyatam—‘“‘a no bhara suvitam yasya 
cakan” (RV. X. 148. 1) iti yadvrttat (yadvrtta—?) 
sambandhat  nighatapratisedhe sati udatta$rutir 
na (?) bhavati/ The text is extremely corrupt. 
Durga commenting on the above text of the 
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Nirukta observes ? evam tasmin padadvaye sati 
yadetad akhyatam nyadhāyīti etad udāttam 
abhavisyat / yadvrttāt parasya nityam ākhyātasya 
nighato na bhavatiti laksanavido manyante (cf. 
Panini VIII. 1. 66 yadvrttānnityam) | na cedam 
udattam / tasmad yah - iti nedam yadvrttam / kim 
tarhi / vāyah ityekam eva padam/’. 

4. The Nirukta : Its Place in Old Indian Literature, p. 99. 

5. padam ekam samadaya dvidha krtva niruktavan / 
pürusadahpadam Yasko vrkse vrkse iti tvrci /- 
Op. cit., II. 111. 

Op. cit. 

7. anekam sat tatha canyad ekam eva niruktavan / 
aruno masakrn mantre māsakrd vigrahena tu /- 
Op. cit., II. 112. 

8. māsakrd iti yasya etad ekam padam tadabhiprayena 
etad evam Bhasyakarena vyakhyatam | Sakalyasya 
tu dve eva pade / - Skandasvamin, Vol. IT, p. 366. 
Durga too seems to suggest that in some recen- 
sions the expression māsakrt was treated as a 
compound, in others as two separate words. 
Compare: ‘yesam ma sakrt - ityetat padadvayam 
bhavati tesam sakrt ma dadarša candramāh...... 
ityadi yojyam |’ 

9, Sikalyah prathamas tesam tasmad anyo Rathitarah / 
Bāskalis ca Bharadvaja iti Sakhapravarttakah / 
—Cited in Prof. Bhagavaddatta's Vaidik Vanmay 
kā Itihās, Vol. II. Pt. I, p. 145. 

10. Comp. ‘etadvyutpattyabhiprayena Šākaly-Ātreya- 
prabhrtibhir nāvagrhītam / pūrvanirvacanābhi- 
prāyena Gārgyaprabhrtibhir avagrhitam /...... 
vicitrāh padakārāņām abhiprāyāh | kvacid upa- 
sargavisaye” pi nāvagrhņanti / yathā Šākalyena 
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*adhivasam" iti navagrhitam / Atreyena tu “adhi- 
vāsam” ityavagrhitam | tasmād avagraho 'nava- 
graha-iti |’ 


—Skandasvamin. 


11. yad indra citram cayaniyam mamhaniyam dhanam 


asti | yan ma iha nastiti và trīņi madhyamani 
padàni - Nir. IV. 4. Comp. ekam iti Sakalyah / 
triniti Gargyah / ...... Sakalya- pakse mamhaniyam 
danarham /...Chandogānām tu ^ mehana-sabdo 
naivasti.—Skandasvamin. 


12. Durga expressly states that in the case of doubtful 


13. 


words we must consult the views of different 
Padakaras. Comp. ‘tadubhayam pa$yata Bhasya- 
karena ubhayoh Sakalya- Gargyayoh abhiprayau 
atrānuvihitau evamjātīyanirvacanopapradaršanār- 
tham | ...... evam atra visesalingābhāvāt viprati- 
pattih / evam anyesvapi sakhantarapadavikalpesu 
anuvidhanam arthavirodhena karttavyam’. 


atra bhasye kecit asya ti su ņa - iti caturthyah 
sasthyas ca api upabhuva-ityetena na sambadhyate | 
(The reading is corrupt). sataye ityetena vyava- 
dhanat / nahi anantarasambandhakalpanayam 
satyam vyavahitasambandhakalpana nyayya / atah 
sataye ityetenaiva sambadhyate | asyah iti sasthyan- 
tam na caturtnyantam / tatha ca padakarah sas- 
thyantateva (—tvena) avadhrtavan asyah iti sthitih 
sataye ityetat tu angatvāt sasthyarthe kalpita- 
caturthikam  asya- ityetasya samanadhikaranam 
visesanam caitat / samanadhikaranyena balena asya 
-ityetasya — caturthyantvakalpana ayukta | tasmat 
asyah nah sataye iti pathah | asyai nah sātaye itya- 
papathah / -Skandasvamin, Vol. II, p. 277. Durga 
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however makes no comment regarding the reading 
of the text. 


14. arita- ityanavagatam | prati ityasya sthane an / 
pratyrta- ityarthapratitih /- loc. cit. 

15. Cf. ārita ityanavagatam / ‘p gatau ityasya / rsater 
ānpūrvasya nisthāyām idam rüpam iti kecit / 
Yaska-Padakarau tu pratyrta iti vivaranat avagraha- 
karanācca arter yanlugantasya idam rüpam iti 
manyete...tenanavagama arita iti / rta ityavagamah | 
pratyrta iti dhatupratyayayoh pradaršanamātram / 
—ibid., p. 353. 


16. Compare Skandasvamin’s comments : “athava utsa 
iti prathama, udanyava iti caturthīsruter vyavahi- 
tasya agamanasya idam upamānam | yatha 
grismante divo dyulokat utsa megha udanyava 
udakakámasya janasya arthaya agacchanti tadvat 
agacchata | irsnak-Sabdanirvacanat irsnaje-sabdas 
caturthyantah. (The published text reads catulyah 
which makes no sense at all). udanyave ityanena 
samanadhikaranam / pipasasilasya udakakamasya 
janasyarthaya yathā utsa agaccheyus tadvad 
agacchata iti bhasyakarabhiprayah | evam tu 
vyakhyayamane...Sakalyasya trsnopapdasya janer 
adhikaranasadhanah kartrsadhano va da-praty- 
ayah | kuta etad—avagrahat /” It should be noted, 
however, that Durga in his commentary omits the 
etymologies of both trsnak and udanyu, Panini, 
however, in his aphorism:  *svapi-trsor najin” 
(III.2.172) derives trsnak from the root trs- thus 
falling in with Yaska against Sakalya. Vide Sayana’s 
commentary on the Rk. 


17. Cp. Ses chandast bahulam—Panini, VI. 1. 70. 
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18. “athavakatham-rasa ityetavad ekam padam prathama- 


19. 


20. 


< 


21 


bahuvacanāntam | ya ityetad api padāntaram 
dvitīyā-bahuvacanāntam / katham-rasāni kimpra- 
kāra-rasāni yāni tvam atarah (payāmsi) udakānīti 
jakhüntarüpeksam etad Bhūsyakārasja vyākhyānam 
drastauyam*—ibid. Yt is strange that Durga has no 
comment on this divergence of Yāska from Sakalya’s 
Padapatha, though in explaining katham-rasani he 
takes it as a compounded form. 


Cp. ‘atharvane rodasityapragrhyam padam / tadape- 


ksya ekavacanena Bhasyakaro niraha—“rudrasya 
patni"-it—ibid. 


rodasiti rudrasya patnivacano vyakhyatah / tat kila 


nopapadyate yato'ntodatto rodasisabdo rudra- 
patnivacano drstah / ‘visitastuka rodasī” (RV. VI. 
50.5)—ityādau ^ antodattasya ^ darganat / adyu- 
dattas tu—‘atapymane avasavanti anu  syama 
rodasi devaputre’ (RV. I.185.4)- ityādau sarvatra 
dyavaprthivivacanah / tatha ca — padakürena dvi- 
vacanantatvam pradarsitam iti / ...Bhasyakaras tu 
devapatniprakarananuvidhanena padakāram ana- 
veksya rodasī-sabdam  rudrapatni-vacanam udā- 
jahareti—Op.cit. ^ Saunaka in his Brhaddevatā 
11.143 refers to the Atharvaveda tradition where 
rodasī is treated as a singular form meaning rudra- 


paini : Compare : rodasi devapainīnām atharvangirase 
gatha. 


. Cp. 'kanyayor adhisthanapravacanani saptamya 


ekavacananiti Sakapünih | ...nave navajate arbhake 
avrddhe te yatha tadadhisthanesu $obhete evam 
babhrü ^ yamesu sobhete | babhrvor asvayoh 
samstavah’—Nir. IV. 15. ‘evam etāni kanyayor 
adhisthānapravacanāni saptamībahuvacanasya 
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sthane  ekavacananiti Šākapūnir manyate / Yas- 
kastu kaninakeva iti kanyayor  drstantatvena 
upanyasat arthasamarthayat nave arbhake ityete 
dve kanyayor wisesane | saptamyckavacane pra- 
thamādvivacanānte iti manyate'—Skandasvamin. 
Saunaka in his Brhaddevatā endorses the view of 
Sakapüni, which is the view of Sakalya also, 
though he does not refer to Yaska’s opinion. 
Compare: Kanīnakā süktaseso  haryoh  stutir 
ihocyate / catvaryatas ca vijieyānyapragrhyāņi 
vidradhe—Of.cit., IV. 144. Professor Macdonell 
too in his notes on this verse makes no comment as 
to the opposite view held by Yaska. 

Saunaka, too, notices this twofold explanation of 
the term mandi, Compare : mandu iti pragrhnanti 
yesam eva dvidevatah / ekadevatyam a$ravyo 
vijāyādhyayanāt padam | -Of.cit., TI. 142. 
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II. YASKA—THE AUTHOR OF THE 
NIGHANTU ? 


We must now turn to another important 
topic concerning the authorship of the extant 
Nighantu. The Nighantu as it is now published 
consists of five chapters, the first three of which 
are called the JVaighantuka section ; the fourth 
chapter is known as the Waigama-kānda or 
Aikapadika-kanda, and the last chapter passes 
under the designation Daivata-kanda. Professor 
H. Skóld in his treatise has tried to establish 
that the term mighantu at first applied to the 
first three chapters of the present compilation as 
it is evident from the sectional title Naighantuka- 
Kanda, but later on it was extended also to the 
last two sections—viz. Naigama and Daivata- 
kandas, by a fallacy commonly known as pars 
pro toto. Ashe observes: ‘How can the first 
Kanda of our Nighaniu have given its name to the 
whole work ?....I think by a sort of pars pro 
toto. There are reasons for believing that the 
Nighantuka-kanda is the earliest part of the 
Nighantu. This, together with its being placed 
at the head of the work, leads to a later change 
ofname. An atha nighantavah at the beginning 
of the MSS. of the Mghantu may havebeen taken 
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to refer to the whole work, while the colophons 
at the end of the kandas preserved their old 
names. The fact, that in our days, not only the 
first kanda, but also the whole vocabulary bears 
the name of Nighantu can hardly be accounted 
for in any other way." 

Yàska at the very beginning of the Nirukta 
states: “The list of words is finished. It is 
now to be explained. This list of words is 
called Nighantu.”? On this Durga observes that 
the present collection of words had been com- 
piled by various seers who culled from the Vedas 
obscure words with the purpose of grouping 
them together under definite sections.* Durga 
also states that the term Mghantu is a conven- 
tional name, and it applies equally to those 
words which have not been compiled at all, to 
compilations other than the present one, as also 
to our list on which Yaska had based his 
Nirukta. Thus from Durga’s observation it 
would not be wrong to deduce that there were 
other JVighantus also, in which occurred vocables 
that were not to be met with in our text.* This 
deduction is also confirmed by another observa- 
tion of Durga where it is plainly stated that 
Yāska in his Nirukta explains not only those 
words which have been read in the extant 
Nighantu but also words which occurred in other 
Nighantu-texts as well. It might however be 
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legitimately objected : Why all those words have 
not been incorporated in the present text of the 
Nighantu ? To this Durga answers by remarking 
that it would be a hopeless task to make a 
complete list of all possible vocables. The 
present JVighantu and the commentary thereon— 
i.e. the JVirukta, are merely intended to give an 
idea, howsoever insufficient, as to the methods 
and principles of etymology and Vedic exegesis, 
so that the students might be enabled to compre- 
hend by themselves in the light of the teachings 
of the Mrukia the meaning of obscure Vedic 
passages. It is evident from the observations 
of Durga, cited above, that the Mghaniu, on 
which Yaska commented, was existent long 
before the latter wrote his commentary thereon. 
Elsewhere in Nirukta IV. 18, where Yaska 
explains the two words davane and aküparasya read 
in Nighantu (IV.1.32-33), Durga states explicitly 
that Yaska is quite a different person from the 
author of the JVighaniu, since whereas in the 
Nighantu the above two words are read in the 
order shown above Yaska in his commentary 
explains them according to the sequence in 
which they occur in the verse of the Rgveda. 
Had Yaska been numerically identical with 
the author of the JVighantu, Durga observes, 
it would be difficult to account for as 
to why in the JVghantu he should be 
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changing the sequence of these two 
words as observed in the mantra without any 
reason whatsoever. A similar instance; where 
Yaska docs not observe the sequence of the 
Nighantu, is to be found in Nir. V. 15—where 
the two words vajapastyam and vajagandhyam are 
explained by Yāska.” These considerations 
have led many scholars to hold that the 
authorship of the Mghantu has to be attributed 
to Yaska’s predecessors. Professor R. D. 
Karmarkar, however, would go further and 
would not even concede that the Nighantu itself 
is the product of a single author. There are in 
the Nighantu various repetitions—viz., a word 
which occurs in the Naighantuka-kanda occurs in 
the Naigama-kanda as well, a word occurs in its 
derivative form even though its root is enu- 
merated in the list, there being no semantic 
change noticeable. We might quote Professor 
Karmarkar’s own words to make our point 
clear : “Nor does the Nighantu seem to be the 
work of only one author. Thus for instance, 
the author of the second section of the Fourth 
Adhyaya of the Nighantu is clearly different from 
the author of the first three Adhyayas, as shown 
from the fact that the second section of the fourth 
Adhyaya gives certain words, the meanings of 
which have already been given in the first three 
Adhyāyas. Thus andhah 1V.2.6, varahah IV. 
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2.21, svasarant 1V.2.22, saryah IV.2.23, sinam 
IV.2.28, vayunam IV.2.48, are already explained 
in II.7.1, 1.10.13, 1.9.5, II.5.5, II.7.8, III.9.10 
respectively. It is clear therefore that the 
author of the second section of the fourth 
Adhyaya was not aware of the first three 
Adhyayas.” Another reason for holding that 
the Mghantu is not the unified work of a single 
work is that there is a lack of homogeneity in 
the method of citation of words. As the same 
scholar has shown : “In the fourth Adhyaya of 
the Mighantu, there are eight pairs of consecutive 
words occurring in some Rgvedic passages, out 
of which (1) two occur in IV.1—davane 
akuparasya, IV.1.32, 33 ; and vidradhe drupade— 
IV.1.18, 89; (2) two occur in IV.2—bāhisthah 
dūtah, IV. 2.2, 3; and kūtasya carsanih, IV.2.70- 
71; and (3) four occur in IV. 3 anavayam 
kimidine, IV.3.43-44 ; Srusti purandhih, 1V.3.50- 
91; canah pacatà 1V.3.64-65 ; sadanve Sirimbithah, 
IV.3.119-120 ; In the case of the first section, 
the exact words occurring in the passage are 
taken, though the order is changed in the case 
of davane akūpārasya. In the case of the second 
section bahistho dato in the passage has been 
reduced to its original bahisthah and dūtah. But 
in the case of the third section, while anavayam 
kimidine and canah pacata are taken unchanged, 
srustī purandhth and sadanve Sirimbithah are substi- 
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tuted for purandhim and Sirimbithasya of the 
original passage. If one can keep in tact dāvane 
akūpārasya in IV.1, one fails to understand why 
sirimbithasya should lose its genitive or purandhim 
its accusative. It is clear therefore that the 
third section must not have been produced by 
the author of the first section of the fourth 
Adhyāya.” 

Durga too was aware of this repetition in the 
Nighantu and in some cases tried to justify the 
recurrence of certain vocables with somewhat 
strained arguments. For example, in comment- 
ing on Nir. V.1 in which andhah (Ngh. 11.7) is 
explained, Durga remarks : “Though this word 
is read as a synonym of anna in Nighantu 11.7, 
still it is read here (Wgh. IV.2.6) on account of 
the variety of meanings it can yield."5 A 
similar observation is made by him under Nir. 
IVA 

Professor Bhagavaddatta however has tried 
to establish, contrary to the opinion of Durga, 
that the authors of the JVighantu and the Nirukta 
are numerically identical. In support of his 
theory, he cites the views of Madhusudana 
Sarasvati—the great Vedantic teacher, and 
Dayananda Sarasvati, who held both the works 
viz. the JVighantu and the Nirukta, to be the 
handiwork of the self-same Yaska. Professor 
Bhagavaddatta states that the basis of Durga's 
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theory concerning the difference in authorship 
of these two works is fecble. Durga's contention 
might have some force had both the words— 
dāvane and aküparasya occurred in the Rk-verse 
cited by Yaska alone and nowhere else. But 
this is not the case. It is true that akūpkrasya is 
met with only once in the RV.—viz. in the 
verse cited in the JVirukta, but the other word 
is very frequent. So there can be no point in 
the argument that when Yaska read the two 
words in the Nirukta, he had the Rk-verse 
V.39.2 in view. Yaska could have as well cited 
any of the numerous verses in which the word 
davane is found to occur. But he has cited only 
the above verse in view of the fact that this 
single verse would simultaneously serve as an 
illustration of the use of both the words. Thus 
the change in the order cannot point to the 
numerical difference of the authors, as Durga 
would have it. '? 

Durga, it seems, was led to uphold this 
mistaken view on the basis of a statement of 
Yaska himself in Nir. 1.20, as the same Professor 
endeavours to show. The statement runs as ; 

"Upade$aya glayanto vare bilmagrahanaya imam 
grantham samamnasisur vedam ca vedangani ca.” 

Durga held “this work” (imam grantham) to 
refer to the the extant .Nighantu'?, and this statement 
of Yaska, which prima facie alludes to the seers of 
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old as the compilers of the text of the JVighantu, 
moulded Durga's view and was at the root of his 
confusion. But Yaska, by the expression imam 
grantham, only meant “works of this genre", 
referring in general to the JVighantu works that 
preceded him. That there were a good many 
Nighantu works besides the present one has 
become plain from Durga's owo observations 
already cited in the notes, and it would be 
made more clear when we come to consider the 
evidences embedded in the text of the Nirukta 
itself, which leave no doubt as to the conjecture 
that Yaska’s JVighantu was compiled after the 
model of other JVighantu works. Besides, Yaska’s 
own statement sets at rest all speculation 
regarding the authorship of the Nighantu. In 
Nir. VII.13, Yaska states : 

“athato’ bhidhanaih sampuiya havis codayati— 
indraya vrtraghne | indraya urtrature | indrayamhomuce 
iti | tanyapyeke samāmananti | bhüyamsi tu samamna- 
nat | yat tu samvijiianabhutam syat pradhanyastuti 
tat samamane | athola karmabhir rsir devatah stauti— 
yrtraha, purandarah—iti | tanyapyeke samāmanantt | 
bhüyamsi tu samamnanat."'* 

Thus, in this passage, it is | explicitly 
stated that some Niruktas read in the Daivata- 
kanda, besides the conventional names of the 
gods, also epithets that are usually applied to 
them. For example, besides Indra, which is the 
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most widely known appellation of the chief 
deity of the atmospheric region, they compiled 
also such terms as vrirahā, purandarah etc., 
which are epithets of Indra. But such a proce- 
dure is not approved by Yaska. This would 
only swell the list. And so Yaska himself has 
included in the list of names of the deities such 
appellations alone as are conventional (samvijna- 
nabhūtam)'5 and by which they are addressed 
when an oblation is offered to them. This 
confession on the part of Yaska should leave 
not even the slightest trace of doubt as to the 
authorship of the JVighantu. 

We might now sum up the conclusions 
arrived at in course of our discussion regarding 
the character and authorship of the Nīghantu. 
(i) Firstly, the Mighantu, which is the designa- 
tion under which the present compilation passes, 
is only a misnomer. As Professor Sköld has 
shown, .Vighantu is only the name of the first 
kanda, in which is read synonymous vocables, ! 
but later on it was applied to the last two 
sections as well by the process known as pars pro 
toto. (ii) Secondly, when Yāska speaks— 
“tam imam samamnayam mighantava ityācaksate”, 
“tad  aikapadikam ityācaksate”, or — *daivatam 
ityacaksate", he thereby refers to the convention 
of the older teachers of the Nairukta school. 7 
(iii) Thirdly, Yaska’s own statement proves 
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that the Mighantu was his own compilation. (iv) 


Fourthly, there were other JVighantu works too 
that preceded him and quotations from which 
occur in Yaska’s Nirukta. (v) Fifthly, the 
repetitions of certain vocables in the extant 
Nighantu cannot prove the thesis of multiple 
authorship as it is done with a definite object in 
view. (vi) And finally, every Mghantu work,— 
which is a generic appellation, previous to 
Yaska’s own text, consisted of three kandas or 
sections—viz. JVaighantuka, Aikapadika or Naigama, 
and Daivata, and Yaska was only following the 
traditional division instead of improvising new 
titles for his own work. 


Notes 


1. Op.cit., pp. 111-112. 

2. “samamnayah samamnatah / sa vyakhyatavyah / 
tam imam samamnayam nighantava ityācaksate” 
— Op.cit., T. 1. 

3. “gavadir devapatnyantah $abdasamudayah samam- 
naya ucyate / sam-anpurvasya mnater abhyasartha- 
sya karmani karake samamnayah / samabhyasyate 
maryadaya'yam iti samamnayah / sa ca rsibhir 
mantrartha-parijnanaya udaharanabhütah paiíca- 
dhyayi-sastra-samgraha-bhavena ekasminnamnaye 
granthikrta ityarthah"—Jbid. 


3 
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"tam ca yo’samamnatah  chandasyevavasthitah 
gavadir, anyair vā niruktaih samamnatah tam imam 
nighantava ityacaksate anye’pi acaryah iti vakya- 
sesah / mirüdha hiyam tasmin šabdasamudāye samjūā” 
—Op.cit. 

Cp. Durga on Nir. I. 1.: sa vyakhyatavyah / sa ca 
yo'samamnàtah chandasyeva avasthitah gavādir 
anyair va niruktair yah samamnatah ayam ca 
etasmin nirukte—sa esa ubhayalaksano’pi vyakhya- 
tavyah / aha- katham etad gamyate asamāmnāta- 
vyakhyanam apyatrabhimatam iti, samāmnā- 
narhanam va kimartham asamamnanam ? ucyate— 
nirvacanalaksanopadesat nirvacanaprasaktanam ca 
mrga-karna-daksina-laksmi-nighantu-bhadra-dhah- 
Sabdaprabhrtinàm evamadyanam nirvacanopa- 
desaj jiiayate asamamnatavyakhyanam apyatrabhi- 
matam iti / yat punar etad uktam samamnanarha- 
nam va  kimartham asamāmnānam  iti—atra 
brümah / nahi samamnanarhanam anto'sti / tesam 
sarvesam samāmnāne šāstrānta eva na syat / ata$ ca 
adhyayana-sravana-jfiana-saktihanadosah prasajy- 


; ; E = = 
eta /sakyas ca etavallaksanodaharanabhtta- 
nighantusamudayena adhitavedena  medhāvinā 
tapasvina laksana-viniyoga-rsi-cchando-daivata- 


nidanavida abhiyuktena agamavata mantrartho’- 
bhyühitum ityetāvān eva nighantusu šabdasa- 
mudāyah samāmnātah / tasmad upapannam— 
asamamnatavyakhyanam apyatrabhimatam iti / 
asamamnanam ca sarvesam Sastratigauravabhayat / 

—p. 30. (Bombay Sanskrit Series Edition). 


6. etasmin mantre akuparasya dāvane ityayam anayoh 


padayor anukramah / samamnaye punah ‘davane, 
akuparasya’—iti mantrapathavyatikramena anukra- 
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mah / tena jiíayate anyair evayam rsibhih samam- 
nayah samamnatah, anya eva cayam Bhasyakarah- 
iti J eko hi samamnayam Bhasyam ca kurvan 
prayojanasya abhavat ekamantragatayoh pathanu- 
kramam nābhanksyat / avivaksitārthās ca cte 
mantre nigamāh / tesu sampattya kakataliyanyayena 
kasmin$cid ekasminneva nigame dve pade agaccha- 
tas te yathopagate eva Bhasyakaro vyacaste -ity- 
adosah—Op. cit., p. 402. 

Comp. Durga: *vājagandhyam ityetadapi padam 
ekasminneva nigame niruktam / kevalam samamna- 
yanukramaviparyasah / vajapastyam, vājagan- 
dhyam-ityesa samāmnāyānukramah /  nigame 
punah ‘asyama vajagandhyam, sanema vājapas- 
tyam’ iti—Op.cit. p.531. 

evam atra danasambandhat andhah-sabdo’nnartha 
upapadyate / pathitam api cannanamasu | anekar- 
thatvat tu sandihyate-ityesa nigama upattali— 
Op. cil., p.457. 

vyabhicāritvād adhidhananam dhanva, sinam itya- 
dini sve sve’abhidhanavarge pathitanyapi santi 
naighantuke prakarane samamnatani  ctasmin 
aikapadike prakarane anavagatasamskarabhipra- 
yena kanicit anekarthabhiprayena—Op.cil., p.490. 

Note on the contrary Dr. Siddheswar Nan 
view, that the seer Kasyapa was the author of the 
Nighantu ‘work on which Yaska wrote his Bhasya 
styled Nirukta. He has cited the following verses 
from the Mahabharata: Moksadharmaparvan in 
support of his thesis : 

“yrso hi bhagavan dharmah khyato lokesu 
bharata | nighantukapadakhyane viddhi mam 
vrsam uttamam / kapir varahah $resthas ca 
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dharma$ ca vrsa ucyate/tasmad vrsakapim praha 
ka$yapo mam  prajapatih //" Yaska too is 
mentioned in the same place as the author of 
the Nirukta:  *Yàsko mam  rsir avyagro 
naikayajiesu gitavan / Sipivista iti hyasmat 
guhyanamadharo hyaham // stutva mam 
Sipivisteti Yaska rsir udaradhih / matprasadad 
adho nastam niruktam adhijagmivan //?” 
— Šūntiparvan. Chap. 342, vv.72-73. 
evam nighantvadayo'pi vaidika-dravya-devatamaka- 
padartha-paryayasabdatmaka niruktantarbhuta 
eva | tatrāpi nighantusamjnakah paticadhyayatmako 
grantho bhagavata Yaskenaiva krtah | —Madhu- 
sudana Sarasvati’s gloss on the Mahimnastotra, 
verse 7. Madhusüdana's view is also corroborated 
by the statement of Venkatamadhava, a commenta- 
tor of the Rk-Samhita, who in his gloss on RV. 
VII.87.4 observes : tatra ekavirhsatir namani kaécit 
gaur bibhartīti prthivim aha | tasya hi Yaska- 
pathitani ekavimsatir namani / 

It is to be noted in this connection that Kautsavya 
in his Niruktanighantu (Atharva-Paristisa) reads 
akuparasya alone and independently of davane which 
is not found there. 

imam grantham—gavadi-devapatnyantam samamna- 
tavantah—doc. cit. 

“Moreover, one offers oblation to the gods, having 
announced (lit. joined together) them with their 
characteristic appellations, as to Indra, the 
destroyer of Vrtra, (to Indra, who excels Vrtra), 
to Indra, the deliverer from distress, and so on. 
Some make a list of these also, but they are too 
numerous to be collected together in a list. I 
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enlist that appellation only which has become 
conventional epithet and with reference to which 
chief praise is addressed to the deity. Moreover, 
a seer praises deities with regard to their activities, 
as (Indra), the Vrtra-slayer, or the city-destroyer, 
and so on. Some make a list of these also, but 
they are too numerous to be collected together in 
a list.’—Dr. Laksman Sarup’s Translation. 


15. For a detailed discussion of the exact meaning of 
the terms samvijūāta and samvijnanabhita one should 
refer to the late Professor Gune’s article in the 
Indian Antiquary, Vol. XLV., p.158, where he 
explains at great length the passage : “tad yatra 
svarasamskārau samarthau pradesikena vikarena 
anvitau syatam samvijnatani tani—yatha gaur asvah 
puruso hastiti"—Nir. 1.12. We should note that 
the term vijūāna without the prefix sam is met with 
thrice in Kātyāyana's Vārttikas under Panini’s 
Sūtras V.1.59, V.2.59, and VII.1.2 respectively 
eompounded with pratipadika, and has the same 
sense as samvijūāna—viz. a conventional name. 
Compare: *anarambho và pratipadikavijnanat yatha 
sahasrādisu”—Vārttika under V.1.59, Note also the 
gloss of Patafijali thereon : “anarambho va punar 
vimSatyadinam nyayyah / katham sidhyati ? 
pratipadikavijnanat | katham pratipadikavijnanam ? 
vimšatyādayo'vyutpannāni prātipadikāni / yathā 
sahasrādisu / tad yatha sahasradisu | na cānugamah 
kriyate, bhavati cabhidhanam". 


16. According to Sayana the term Nighaniu refers to a 
collection of synonymous vocables, while Hema- 
candra explains Nighantu simply as ‘a collection of 
vocables (not necessarily synonymous). Comp: 
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ekarthavacinam paryāyašabdānām samgho yatra 
prayena upadisyate, tatra nighantusabdah pra- 
siddhah / tādršesu Amarasimha-Vaijayanti-Hala- 
yudhadisu dašanighantava iti vyavaharat— 
Sayana’s Introduction to the Rgveda. For a note 
en the term nighantu and its significance refer to 
Dr. Siddheswar Varma's article in Procecdings of 
the All-India Oriental Conference, Poona. 1919. Vol.11. 
pp.69-70. 
17. (a) tad  aikapadikam  ityanena namna anye pi 
` @caryah  àcaksate / nirūdhā ^ hiyam asmin 
prakarane samjna-ityabhiprayah—Durga on Nir. 
IV.1. (b) yani namani pradhanyastutinam agnya- 
dinam devapatnyantanam tad daivatam 
prakaranam ityevam acaryah ācaksate / nirūdhā 
hiyam etasmin prakarane samjna ityabhiprayah— 
Durga on Nir. VII.1. 
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IV. EVIDENCES OF LOST NIGHANTUS IN 
YĀSKAS NIRUKTA S OT HER VEDIC 
EXEGET ICAL WORKS 


We have already stated in the preceding 
section that there were other Nirukta works 
besides the present Nirukta by Yāska and that 
every Nairukta author had an independent 
Nighantu text prefixed to his work which was 
based on the former. In compiling the 
vocables of the .Vighantu, the authors were 
guided by their own discretion, and as such the 
number of vocables embodied in the different 
Nighantus varied as a matter of course. Yaska 
in his Nirukta eites a good many vocables that 
are not embodied in the Nighantu that consti- 
tutes the basis of his Bhasya. That these 
vocables are taken from the lost Nighantus is 
testified by the manner of citing them. When- 
ever Yaska cites a Mghantu word in his commen- 
tary he tags on to it terms like -n@man or - 
karman if the word be a substantive or a verbal 
form respectively. The following instances would 
make our point clear :— 

(i) vavrir iti rūpanāma (Mir. II. 9)—vaort 
occurs in Ngh. II.7. 

(ii) apna iti rüpanàma (Nir. III. 7)—vide 
Ngh. IJI. 7. 
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(ii) brbūkam ityudakanama—(Nir lI. 29») = 
vide Ngh. 1. 22. 
(iv) manhater danakarmanah (Nir. Y. 7)— 
vide Neh. III. 20. 
(v) dasater. .danakarmanah (Nir 1. 7)—vide 
Ngh. III. 20. 

But the following vocables which Yāska 
records in just the same way are not met with 
in the extant Mghantu :— 

(i) maisara itt lobhanāma—Nir. II. 5 
(tt) vir itt Sakuninàma—JNir. II. 6. 
(iii) prathama iti mukhyanāma—Nir. II. 22. 
) suh ili prànanàma—JNir. III. 8. 
(v) svasti iti avinasanama—Nir. HI. 21. 
(vi) rapo ripram iti papanamani—Nir. IV. 21. 
) évàütram iti ksipranàma—JNir. V. 3. 
(vii) samba iti vajranàma—JNir. V. 24. 
(ix) tura iti yamanama— Nir. XII. 14. 
(x) daksateh samar dhayatikarmanah— Nir. I. 7. 
(xi) daksater uisāhakarmanaļ— Nir. ls To 

) hradateh Sabdakarmanah—Nir. 1. 9. 

) Madateh sītībhāvakarmaņah— Nir. Ir. 9. 
(xiv) dadāter dharayatikarmanah—Nir. Jtt. 2. 

) ksiyater nivasakarmanah—Nir. II. 6. 

(xvi) braviteh šabdakarmaņah— Nir. TT, 22. 

Not that Yāska's Nirukta alone points to the 
existence of lost JVighantus. Evidences from 
other sources too prove the same thesis. The 
following vocables are not to be found in the 
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extant JVighantu in the sense which has been 
allotted to them by Uvata, the commentator of 
the Yajurveda : 

(i) cha iti aparadhanama—IV. 29. 

(ti) repa iti papanama—V. 3. 

(iii) srka itt āyudhanāma—XVI. 61. 

(iv)  ghrnir itt diplinama—x. 10. 

Similarly Bhattabhaskara in his Bhasya on 
the Tailtiriya-Samhita records new vocables that 
are not found in Yaska’s JVighantu. Compare :— 

(i) viva ili dhananāma—Op. cil. Pl. II. 
pp. 69, 384. 

(ii) om, svaha, svadha, başat, nama ili. pañca 
brhamano namani. 

(iii) matir ili slulināma. 

(iv) gartam iti ratnanàma. 

(v) lekatir darsanakarma. 

If all the evidences strewn over the various 
Vedic works be collected together, we would be 
able to form an estimate as to the extent of 
the Nighantu literature that preceded Yaska and 
which formed the materials of Yaska's Mighantu, 
the only work of its kind now available to us. 
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V. THE BASIS OF THE NIRUKT A 


We might now advert to another important 
topic. We know that the study of the Vedas 
along with the six ancillary sciences — viz. 
Phonetics (Siksa), Ritual Codes (kalpa), Grammar 
(vyakarana), Etymology (nirukta), Metre (chandas), 
and Astronomy ( jyotisam ayanam), is laid down 
as a compulsory duty of every twice-born in the 
Brahmanic injunction: Brahmanena niskaranam 
sadango — vedo'dhyeyo dhyapayitavya$ca.  Kumārila 
in his Tantravaritika under Jaimini-Sütra 1.3.24: 
prayogolpallyasastratoàt Sabdesu na vyavastha syat 
has a long discourse on the purport of the term 
sadanga as qualifying veda in the above quoted 
injunction. In course of the discussion he has 
quoted the views of the opponents who try to 
show the non-validity of the injunction on the 
ground that it makes no sense. The Nirukta of 
Yaska, the Astadhyayi of Pāņini,—to name only 
the proto-types of two important ancillary 
sciences, are only the works of men who came at 
a much later period, while the Vedas are cternal. 
And it becomes prima facie implausible that the 
eternal and beginningless Veda should contain 
within its body reference to the auxiliary 
branches which are the handiworks of men and 
as such have a definite beginning. So the six 
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angas referred to in the injunction do not concern 
any extraneous treatises not organically related 
to the Vedas—viz. man-made treatises. The 
Veda itself contains within its lore the germs of 
the above sciences and it is to them only that 
the injunction refers.! It is only too often 
that instances of etymologizing are met with in 
the Brahmana texts. 

From this dissertation it is evident that there 
was a school of opinion which regarded the 
Brahmana literature as the source of the science 
of etymology or Nirukta and for the matter of 
that of all other sciences. The individual 
treatises, as of Yaska, are only based on the 
Brāhmanas. There is no denying the fact that 
the method of etymologizing as followed in the 
Nirukta was largely inspired by the derivations 
in the Brahmana works, and if we can pool all 
the etymological evidences scattered over in the 
extant Brahmana works, notwithstanding the 
enormous loss of Brahmana literature, we would 
be able to grasp the extent in which pre-Yaska 
Etymologists (Nairuktas) like Sakapuni, Aupama- 
nyava ctc., and even Yaska himself, were 
indebted to these works.” Yaska in his Mrukta 
frequently cites Brahmana passages in support of 
his etymologies and indicates their sources by 
stating tdi vijnayate or iti hi Brahmanam. Professor 
Gune in his article Brahmana-quotations in Nirukta 
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published in the Bhandarkar Commemoration 
Volume (pp. 43-45) had traced a good many 
citations in the Mrukta to their respective 
sources. 

Under Mr. 1.14 the contention is raised 
against the method of etymologizing as adopted 
by Šākatāyana, the reputed grammarian who 
splīt up a single word into its constituent 
syllables and derived each of them from 
different roots. This, the opponents argue, is 
fantastic and proceeding too far. In justifying 
Sakatayana’s principle Durga cites a Brahmana 
passage, in which a word is derived from more 
than one root and as such lends support to the 
procedure followed by Sakatayana. For example, 
in Satapatha Brahmana XIV. 7.4.1 the trisyllabic 
word Ardaya is derived from three different roots 
—viz. hr from the root vhr, da from y/dà and 
ya from yi. So Sakatayana cannot be blamed 
when he is following the Brahmanas that consti- 
tute the greatest authority in such matters. 


Notes 

1. Compare: vede vyakaranadini santyevabhyantarani 
sat / bhaved và tadabhipraya sadangadhyayana- 
smrtih / /—“tad dadhno dadhitvam”-ityevamādīni 
hi  vaidikarthavadantargatanyeva hi nirukta- 
vyakaranadini | taih saha  vidhàyako vedo’ 
vagantavyah—iti smrtyartho  bhavet | —Op.cit. 
Vol.I. p.265. (Anandūśram Sanskrit Series Edition). 
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2. The present writer is engaged in collecting the 
instances of etymology as found in Brahmana 
Literature. 

3. athapi padebhyah  padetarardhan sancaskara— 
Nir. II. 

4. api ca brahmanenapi anekadhatujanyeva — krtva 
nirucyante tatra mantrabhidhanani, yatparijnane 
ca phalam upapadyate / aha—‘‘tad etat tryaksaram 
hrdayam iti / hr ityekam aksaram / abhiharantyas- 
mai sva$ ca anye ca ya evam veda / da ityekam 
aksaram | dadatyasmai sva$ ca anye ca ya evam 
veda | yam ityekam aksaram / eti svargam lokam 
ya evam veda" iti / evam harater dadater eter 
hrdaya$abdas tadarthaphalopadarsanartham brah- 
manenaivam niruktah / tacca nah param pramāņam | 
tasmat Šākatāyanas tadanudršya samyageva krtavān 
yad  anekair dhātubhir ekam abhidhānam 
niruktavān iti—Of.cit., p.114. 
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VI. THE NIRUKTA—ITS RECENSIONS. 


Professor Laksman Sarup, in the intro- 
duction to his edition of the Nirukta, has made it 
sufficiently clear that the Mrukta text has under- 
gone much interpolation and that two distinct 
recensions are discernible amidst the extant 
texts of the JVirukta—the one longer and the 
other shorter, the latter being the basis of 
Durga's commentary. These two distinct 
versions can be traced even to Saunaka’s 
Brhaddevata. As Professor Sköld states: “Two 
of the passages quoted (viz. of the Nirukta) 
deserve to be specially mentioned, viz. N. 6, 5— 
BD. 6, I83; N. 7, 10—BD. 2, 4—5. In the 
former case the Brhaddevata follows the longer 
recension of the JVirukta, in the latter case the 
shorter one." Apart from the question of 
relation between these two distinct recensions of 
the JVirukta text, there is still another important 
problem which deserves to be carefully investi- 
gated. It is whether the extant JVirukta is the 
genuine JVirukta of Yaska. The topic gathers 
importance in view of the fact that certain 
views which are attributed to Yaska by Saunaka 
in his Brhaddevata and in the anonymous 
Vararucaniruktasamuccaya? cannot be traced in 
the extant Nirukta, and what more in some 
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places they are at variance with the opinions 
expressed in the extant Nirukta. Though 
Professor Sköld has already discussed the matter 
at some length, the materials of the Vararucani- 
ruktasamuccaya had been left unutilised by him 
inasmuch as this work was not published till 
then. So I think it would be no mere 
repetition if we deal with the topic afresh with 
all its bearing on the history of the Nirukta text. 
We have already referred to the criticism of 
Saunaka directed against Yaska for his being 
not in conformity with the teachings of the 
author of the Pada Text. We would not, there- 
fore, revert to that topic and would cite only 
those passages in the Brhaddevata in which 
Yaska is referred to by name and discuss 
whether the opinion ascribed to him can really 
be traced in the extant JVirukta. 
I. In Brhadevata 1. 23ff. Saunaka discusses 
the origin of names :— 
tat khalvahuh katibhyas tu karmabhyo nama 
jayate | sattvanam vaidikanam va yadvanyad tha 
kimcana | | navabhya iti Nairuktāh purānāh 
kovayašca ye | Madhūkas Svetaketus ca Galavas 
caiva manyate | | nivāsāt karmano rapat mangalad 
vāca asisah | yadrechayopavasanat tathamusyaya- 
nāca yat | | caturbhya iti tatrahur Yaska- 
Gargya-Rathitarah | āšigo thārthavairūpyāt vacah 


karmana eva ca | |.” 
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Thus Yaska, along with Gargya and Rathitara 
(ie. Sakapüni), holds that names originate in 
four distinct ways as against the Nairuktas, 
who recognise nine different ways of the origin 
of Vedic and secular names.* But in the present 
Nirukta there is no definite statement that can 
testify to this view of Yaska as referred to in 
the Brhaddevata. \Ne might, however, gather 
from the Mrukta that Yaska was inclined to 
hold that names usually originate from “action” 
(karman), the last of the four sources of the 
origin of names attributed in the Brhaddevata 
verse to Yaska, Gargya and Sakapüni. For 
example, in Nir. 1.13. we meet with the form 
karmanamika derived from karmanama meaning 
“a name arising out of action’. The Nirukta 
passage referred to above reads as follows :— 

“athapi ya esam nyāyavān karmanamikah samskā- 

rah, yathā capi pratitarthani syuh, tatha anvāca- 

kgran | purusam purisaya ityacaksiran, astt” 
tyasvam, tardanam ili irnam |.” 

Again, in Mr. V. 22 we meet with the 
expression āšsīrnāmakah, which testifies to the 
view that Yaska also held that asah or “prayer” 
is one of the factors that give rise to various 
appellations—a view, which, as we have seen, is 
attributed in the Br haddevatà passage already cited 
to Yaska, Gargya and Sākapūņi. Yāska here shows 
the etymology of the word kitava (gaméler) :— 
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“kitavah kim tavāstīti sabdanukrtih | krtavan va 

āsīrnāmakah.” 

Durga, commenting on this passage, states :— 
“athava krtavan ayam yatha syat—ityevam asau 
asasyate suhydbhir anyaih kitavaih sa hi | tasmat 
evam asasanat asirnimittanamakah kitava evāsau 
babhūva.” 

Thus, we find that of the four different sources 

of names, which Šaunaka refers to as being 

Yāska's view, we can with certainty trace only 

two in the extant Nirukta, the other two sources 

being not at all recorded in it. 

II. In Brhaddevata TI. 136-37, Saunaka 
states : R 

“nadivat devatāvacca tatracaryas tu Saunakah | 

nadīvat nigamah gat te saplamo netyuvāca ha | | 

ambyekā ca drsadvatyam citra icca sarasvatī | 
iyam šusmebhir ilyetam mene Yaskas tu 
saptamam | |” 

Yāska states in his Mrukta that Sarasvatī is 
invoked in the Rgveda both as a stream and as 
a deity, but he does not enumerate the hymns 
in which Sarasvati appears as a river of that 
name.” Still it should be noted that the Nirukta 
cites the verse “iyam $ugmebhir" (RV. VI. 61.2) 
to illustrate that in the RV. Sarasvati appears 
also as a river. From this it is difficult to infer 
whether Yàska viewed this verse as the seventh 
of that kind and regarded the other six verses 
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referred to in Saunaka’s work as being addressed 
to the river and not to the goddess. But from 
the trend of Saunaka’s assertion it seems plau- 
sible that Yaska did enumerate the hymns 
addressed to Sarasvati—the river. If this 
hypothesis is accepted we must be led to the 
irresistible conclusion that Saunaka was 
acquainted with some other version of the 
Nirukta text than what is presented before us, 
as it does not embody any such explicit 
enumeration. 

III. In Brhaddevata III. 100 Saunaka refers 
to Yaska’s view that RV. I. 28. 1-4 have Indra 
and Uluka as their deities. Katthakya, too, 
concurs with Yaska, while Bhaguri, contrary to 
the view of Yaska and Katthakya, thinks Indra 
to be the principal deity of the above four verses. 
Compare : 

“paras catasro yaireti Indrolükhalalyoh stutih | 

manyete Yaska-Katthakyau Indrasyeti tu Bhag- 

urih | |” 

But this view of Yaska is not traceable in the 
extant Nirukta, where however RV. 1.28.5 is 
cited as a verse where Ulükhala (‘Mortar’) is 
invoked as the principal deity.$ 

IV. We now come to Brhaddevata IV. 4-5ab 
where again Yaska is mentioned by name : 

*athagneye agim ttyuttare yam pancaindrani pra 

tad aindavy-rgatra | yuvam tam indra-parvatau 
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saha-stutau tvindram mena iha Yaskah pradhā- 

nam | | rksu stutah parvatavaddhi vajro dvivat 

stutāv aindram āhuh pradhanam | |” 

Thus according to Yaska, as cited in the 
above Brhaddevata extract, in RV. I. 132.6: 
yuvam tam indraparvata paroyudha | yo nah prtanyād 
apa tamtamiddhatam | vajrena tamtamiddhatam |- 
though Indra and  Parvata are together 
invoked’ in the expression Indra-Parvata in the 
dual, still Indra is predominant. But, strangely, 
neither the above verse is referred to anywhere 
in the Mrukta nor is there any reference as to 
the deity invoked therein. 

V. The next instance where Yàska's name 
occurs is to be found in Brhaddevata, V. 8 : 

“ayuh sunah siya evātra sirah šunāsīrau vayu- 

süryau vadanti | Sunasiram Yaska indram tu mene 

sūryendrau tu manyate Š akapunih | |” 

Here Saunaka cites the views of different 
teachers on the meaning of the term šunāsīrau— 
the dual form. Some explain suna as vayu and 
sira as aditya, so that the compound Sunastrau 
refers to Sun and Wind. But, according to 
Yaska, if we accept the assertion of Saunaka, 
funasira (singular) means Indra alone, while 
Sakapüni explains Suna as Surya and sira as Indra. 
In the Nirukta (IX. 40) the first interpretation is 
recorded?, but there is no trace of the expla- 
nation which in the Brhaddevata extract is 
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distinctly ascribed to Yaska. Professor Skold 
remarks : «Šākapūņi (not mentioned by the 
Nirukta:'in this connection) holds the dual to 
mean Sürya and Indra, a view unanimously professcd 
by the Vedic commentators.’ The latter part of 
his statement which has been shown by us in 
italics is not true, for the view recorded in the 
first half of the Brhaddevata verse cited above, as 
also in the extant JVirukta, is held by other 
authors as well. The author of the Kasika on 
Pāņini's Astadhyayi explains $unasirau as Sunah 
vayuh|sira adityah—a view which is identical with 
that recorded in the JVirukta.? It is interesting 
to note that the interpretation which is ascribed 
to Yaska in the Brhadddevata, though it is not to 
be traced in the extant Nirukta, finds support 
in the statement of Agvalayana, who is quoted 
by Haradatta, the author of the Padamanjari, a 
commentary on the Kasika of Vamana- 
Jayàditya.'? 

VI. In Brhaddevata V. 40 again Yaska is 
mentioned :— 

“....pra sustutir iti tori (RV. V. 42. 14) | 

Saunakādibhir ācāryair devatā bahudherita | 

idaspatim Sākapūņih parjanyagni tu Galavah | | 

Yaskas iu pūsanam mene stutam indram tu 

Saunakah | vaisvanaram Bhāguris tu.... | |” 
Here the author of the Brhaddevata records the 
divergent views of Vedic teachers regarding the 
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deity invoked in RV. V. 42. 14. According to 
Yaska the verse is addressed to Pusan, but in the 
extant JVirukia the verse referred to is not 
noticed, so that we are not able to verify the 
statement of the Brhaddevata. 

VII. In Brhaddevata VI. 87, we again come 
across Yàska's name without the view ascribed 
to him being traceable to the extant JVirukta. 
The verse concerned is :— 

“nipatam aha devānām data ma iti (RV. VIII. 

63.10) Bhāgurih | ream Yaskas  ircam tvetam 

manyate vaisvadevatam | |" 

Yāska's Nirukta does not contain the triplet 
alluded to in the above verse. 

VIII. Saunaka in Brhaddevata VI. 107 
refers to the views of Yaska and Bhaguri accord- 
ing to whom the RV. hymn VIII. 91 embodies 
“an ancient legend about, Apala, the female seer 
of the RV., while in Saunaka's opinion that 
hymn and the following two hymns (viz. RV. 
VIII. 92-23) as well glorify Indra. But it is 
strange that such a major point should not at 
all be touched upon in the Nirukta. It would 
be presuming too much if we hold that Saunaka 
was misquoting. Most probably an earlier 
version of the Nirukta, to which Saunaka had 
access, did contain some reference to the hymn 


in question. The verse referred to above runs 


as follows : 
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“itihāsam idam sūktam āhatur Yaska-Bhaguri | 
kanyeti Saunakas tvaindram pantam ityultare 
ca ye | |” 
It is interesting to note that Katyayana in his 
Sarvanukramani records both these views without 
however alluding to the names of the respective 
teachers. 

IX. Again, in Brhaddevata VII. 38 Yaska is 
referred :— 

“‘saviiram eke manyante maho agne stavam param | 

acaryah Saunako Vasko Gàlavas cottaram ream | |” 
In this verse Saunaka states that according to 
Yaska and others Agni is invoked in AV. 
X.36.14. But this RV. verse is not cited in the 
Nirukta. 

X. In Byhaddevatā VII.69 Saunaka guotes 
the conflicting views of Vedic teachers regarding 
the meaning of the term pajica-janah which is 
frequently met with in the RV. Yāska's view is 
also guoted, which tallies with the assertion in 
the JVirukta, the only point of discrepancy being 
that the view of Aupamanyava as recorded in 
the JVirukta is ascribed to Sakatayana in 
Saunka’s work. 

XI. In Brhaddevatā V11.99-93, Saunaka 
cites the opinion of Yaska who thinks that the 
deity invoked in the last foot of the couplet 
RV. X.59.5-6(i.e. RV. X.59.6d) is Anumati, 
while others opine that in these two verses the 


CC-0. ASI Srinagar Circle, Jammu Collection. 


Digitized by eGangotri Siddhanta Gyaan Kosha 


THE NIRUKTA—ITS RECENSIONS 55 


deity praised is Asuniti. Yaska does not 
comment on RV. X.59.6 though the preceding 
verse is explained by him in Mr.X.39 as one 
addressed to Asunīti.'' 

XII. Saunaka states that Yaska held the 
RV. hymn X.95 beginning with haye jaye to be 
a dialogue between Pururavas and Ūrvašī. But 
though Yaska quotes verses from this hymn in 
his Wirukta, he nowhere mentions his view as to 
the character of the hymn. Saunaka’s verses 
are — 

“Ghvanam prati cākhyānam itaretarayor idam | 

samvüdam manyate Yaska itihàsam tu Saunakah | 

haya ili...... " — Brhaddevata, V11.153-54. 
Professor Macdonell notes in his comments on 
these verses: “This view cannot be gathered 
from Nirukta V.13 ; X.46-47 ; XL.36." | 

XIII. In Brhadevata | VIII.65 Saunaka 
asserts that Yaska considers Indra and Agni 
to be addressed in the hymn X.161. But in 
the Nirukta the hymn is nowhere cited. 
Compare ;— 

«aindrügnam manyate Yi āska eke lingoktadevatam" 
—BD. VIII.65. 

In the foregoing pages we have discussed the 
views which have been attributed to Yaska by 
Saunaka, and have shown that the extant 
Nirukta does not contain any statements that 
might correspond to these views. As Professor 
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Skold has summed up: “What is thus taught 
about Yāska in the Brhaddevata ? In two cases 
(BD. 1.126 and V.8) Yāska is opposed to the 
Nirukta or the Nairuktah. In seven cases the 
doctrines attributed to Yaska are more or less 
traceable to the Nirukta, though three out of 
these cases are somewhat dubious (BD. II.111 
sqq ; II.132 dubious ; II.74b sqq. ; IIT.112b B 
text ; IV.18 B text, dubious; VII.7; VIII.11 
dubious). In ten cases doctrines attributed to 
Yaska by the Brhaddevata are not found in the 
Nirukta (BD. III.100 ; IV.4b ; V.40; VI.87a ; 
VI.107 ; VII.38 ; VII.68sqq ; VII.93; VII.153; 
VIJI.65a).”? 

We must now discuss the nature of guota- 
tions from the Nirukta contained in the 
Vārarucaniruktasamuccaya. 

(i) The author commenting on RV. V.39.6 : 
"mitrasya carsanīdkrtah-iti remarks: mitro 
madhyamasthanadevatasu pathitatvāt madhyamastha- 
natvena niruktah | dyusthano pi mitrosti | sa tha 
nirucyate.” Dr. C. Kunhan Raja, the editor 
of the work, notes that nowhere in the JVirukta 
Mitra is stated to be a deity belonging to the 
highest region. But this statement seems to 
have been due to an oversight on his part. For, 
though Mitra has been read in the JVighantu 
(V.4) as an atmospheric deity and not as a 
celestial one, still in the Mrukta we have explicit 
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assertions of Yaska himself that Mitra might be 
invoked as a deity of the celestial region. As he 
states in JVirukta 11.13 :— 
“evam anyüsüm api devatanam | adilyapravadah 
stutayo  bhavanti | tad yathaitam — mitrasya 
varunasya’ryamno daksasya bhagasya’msasya—it | 
athāpi mitravarunayoh.” 
(ii) On the same verse the author states :— 
“prakaranasdmarthyat iha tejomayam mandalam 
ucyate | tatha ca-prakaranasa eva viniyoktavyā ili 
Bhāsyakāravacanam.” 
Dr. C. Kunhan Raja comments on this state- 
ment: “Usually in the literature of Vedic 
interpretation, Bhasya means the work of Yaska 
beginning with samamnayah samamnatah. And 
Bhasyakara is Yaska. But this passage is not 
found in the Nirukta.” Dr. Raja has here 
perpetuated the mistake committed by Dr L. 
Sarup, the editor of the Nirukta with Skanda- 
svàmin's commentary. For, the statement 
underlined above occurs with slight variations in 
Skanda's commentary on Nirukta VI.22 : 
<atvamedhika ili prakaranam anusarayali (anus- 
mārayati 2) | prakaranam api arthabhivyaktau alam 
ityabhiprayah | tatha ca $astrantare vaksyati-‘prakara- 
nasa eva mantra nirvaktavya —iti." 
Professor Sarup notes in a footnote that the 
quotation underlined is not met with in the 
Nirukta or elsewhere. As he observes: 
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“anupalabdham idam.” The learned Professor 
was probably misled by the erroneous reading 
šāstrāntare, which should be šāsirānte. Had he 
cared to verify the authenticity of the citation 
he would have certainly been able to trace it to 
Mr. XIII.12 where the statement occurs 
verbatim :— 

“na tu prthaktvena mantra nirvaktavyah | 

prakaranasa eva iu nirvaktavyah.” 

The citation of the author of the Vararucaniruk- 
lasamuccaya has to be slightly emended so as to 
be in conformity with the actual statement, of 
Yaska-viz. tatha ca prakarana$a eva nirvaktavya iti 
Bhāsyakāravacanam. 

(iii) On p.30 of the above work the author 
states : 

“krsnena iti dašatayīsu pāthah | tatha sati krsnam 
krsater nasarthasya | tama-āder nāšayitā.” 

This derivation of krsna is not met with in the 

Nirukta, where it is explained as—“krsnam 

krsyateh | nikrsto varnah.” Most probably, the 

author is here guoting the view of some other 

Nīruktakāra. 

(iv) On p.32 again the author derives 
the term atman :—“aiter dhator ātma-šabdo 
niruktah", “aman has been derived from the 
root vad.” But by whom? Not by Yāska. For 
in JVir.III.15, Yaska notes the possible etymolo- 
gies of the word in the following extract : “atma 
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alaler và, Apter và, api và apta iva syat | yāvad- 
apaptibhitah-iti.” But the derivation recorded 
by the author of the above work is not to be 
found there. Here, too, another Nirukta text 
might have been the source of this derivation. ? 

(v) A very important case is to be found in 
another statement of the Miruktasamuccaya :— 

* sünarah. ..padakürena etat padam nāvagrhūtam | 

tathāpi bhasyakaravacanat padakaram anādriya 

etan niruktam.” 
We fail to trace the word sunarah in the extant 
Nirukia, and yet Bhasyakara in the above 
extract certainly refers to Yaska as it has been 
exemplified in other cases. This points to the 
existence of a different version of Yaska's 
Nirukta. 

(vi) On p.67 the author cites another 
statement of Yāska which too is not traceable to 
the extant Mrukta :— 

«udakam api hiranyam ucyate itt Bhāsyakāra- 

vacanāt.” 

These evidences bearing upon the text of 
the Wirukta can lead us to any of the following 
alternative conclusions which have been noted 
by Dr. Kunhan Raja: “It may be that there 
was a larger recension of the Nirukta of Yaska 
and these references may be from that recension. 
Or it may be that the references are to other 
Niruktas which were available to the author and 
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which are now lost to us. It may also be that 
the references are only to certain vedic 
commentaries and not to Niruktas. Whatever 
be the position, the sources of these statements 
are not traceable now.” 


Notes 


1. Op.cit., p.94. 

2. Edited by Dr. C. Kunhan Raja. 

3. “As to that, indeed, they say: ‘from how many 
actions does a name arise, whether of Vedic beings 
or any other (name occurring) here ?* ‘From nine’, 
say the etymologists, and the ancient sages 
Madhtka, Svetaketu, and Galava think so too: 
(viz.) that which (comes) from abode, action, form, 
luck, speech, prayer, from accident, as well as 
addition and extraction. With regard to that 
(question,) Yaska, Gargya, and Rathitara say, ‘from 
four: prayer, from the diversity of objects, from 
speech, and from action” —Macdonell’s Translation. 

4. Is it possible, as appears prima facie from the above 
citations, that Yaska was not a Nairukta teacher ? 
Gompare Skóld, of. cit., on this question. 

5. Compare: nadivat devatavacca  asyà nigama 
bhavanti—Nirukta. 

6. See Professor Macdonell’s note on this verse: “The 
Sarvānukramaņi follows Bhaguri, as it makes no 
statement about these four stanzas (which means 
that Indra is the deity : asya suktasya anadesa indro 
devata, Sadguru$isya.)"— loc. cit. 
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We should here note that Parvata is invoked along 
with Indra. Compare Nirukta VII. 10, where he 
is mentioned along with many other deities who 
share common offerings with Indra: “‘athasya 
samstavika deva agnih, somo, varunah, pusa, brhaspatir 
brahmanaspatih, parvatah, kutso, visņur vayuh.” 

$unasirau / $uno vayuh / Su eti antarikse / sira 
ādityah saranat—loc. cit. 

The dual form Sunasirau occurs in Panini's Astadhyayi 
in the sütra : «dyāvāpythivi-šunāsīra-marutvad-agnīsoma- 
vastospati-grhamedhac cha”—1V. 2.32. 

anye tu ekam eva sunāsīram indrasya gunam 
manyante / yatha’ha Asvalayanah—“Indro va 
gunasira iti / mantralingam ca bhavati- 'Indram 
vayam šunāsīram asmin yajne havamahe'-iti”— 
Medical Hall Edn. Benares. 1898. Vol. II. p. 132. 

It is to be noted that Kātyāyana in his Sarvanu- 
kramani does not refer to the view ascribed to 
Yaska in the Brhaddevata, though the other view 
is recorded by him in the statement : “pra tariti 
(RV. X. 59) dagarce catasro nirrtyapanodanartham 
jepus caturthyām somam ca stutavan mrtyor 
apagamaya uttarabhyam devim asunitim...” 

Op.cit., p. 102. 

It is interesting to note that in  Suresvara's 
Brhadāraņyakabhās yavarttika, ülman is derived among 
others from the root y/ad also. Cp. **yaccāpnoti 
yadadatte yaccatti visayan iha / yascasya santato 
bhāvas tena catmeti giyate.” 

Op.cit., Introduction. pp. XXXII-XXXIII. 
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VII, AUTHORS OF THE NAIRUKT A SCHOOL 
MENTIONED IN TASKA'S TEXT. 


We have at the very outset referred to the 
fact that Yaska’s is not the only Nirukta. Nay, 
if Durga's assertion is to be believed, there were 
fourteen  Nairukta texts’ just as in the 
traditional view Grammatical Science has eight 
orthodox systems. We should now, in this 
section, try to collect as much information about 
Yaska’s predecessors as would be permitted by 
the evidence of the JVirukta and other allied 
works. The names are arranged in alphabetical 
order. 

I. AGRAYANA—He is quoted in the follow- 
ing cases :— 

(i) Karnak krntateh | nikrttadvāro bhavati | 

rechater i!y-Agrayanah rechantīva khe udagan- 
tam iti ha viynayate—Nir. 1.9. 

(tt) nisatyau satyasya pranetarau ity-Agrayanah 
—JNir. VI,.13. 

(iii) indra idam karaņāt ity-Āgrāyanah— Nir. X.8. 

These three are the only references to 
Agrayana in the extant Nirukta. The Brhadde- 
vata is totally silent about this author. 

II. AUDUMBARAYANA—This teacher is 
cited only once and in the very first section of 
the Mrukta :— 
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“indriyanityam vacanam ity-Audumbaràyanal" 
—JNir.I.1. 

It is not possible to say with accuracy as to 
whether he was a Nairukta teacher or a philo- 
sopher of the Mimamsa school. 

Ill. AUPAMANYAVA—He is frequently 
cited by Yàska in the Nirukta. The cases of 
occurrence are being noted below :— 

(i) nighantu— te nigantava eva santo nigamanat 
nighanļava ucyanie - ity - Aupamanyavah” 
—Nir.l.l 

(ii) dandah—damanat ity-Aupamanyavah” - 11.2. 

(iii) paruse—“bhasvati ity-Aupamanyaval’’—Nir. 


11.6. 
(iv) rsih—‘stoman dadaría | ity-Aupamanyavak" 
—JNir.IH.11 


(v) pašicajanāh—"catvāro varnah - nisadah panca- 
mah ity-Aupamanyaval!" - 11.8.3 

(vi) kutsah—“karta stomanam ity-Aupamanyaval" 
—HI.11. 

(vii) kakah—“na tabdānukrtir vidyate ity-Aupaman- 
yavah” - III. 

(viii) yajňah—“bahukrsnājina ity-Aupamanyavali" - 
III.19. 

(ix) “Sipivisto | vignur iti visnor dve maman 
bhavatah | kutsitarthiyam purvam bhavati - 
ity-Aupamanyavah " o Wa. 

(x) kanah—‘vikrantadrasana ity-Aupamanyavah” - 
VI.30. 
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(xi) vikatah—“vikrantagatih ity-Aupamanyavah” - 
VI.30. 

(xii) Indrah—“idam daršanāt - ity-Aupamanyavah" 
- 4.6. 

From these references it is not implausible to 
posit that Aupamanyava was a teacher of 
renown belonging to the  JVairukta school. 
Probably he composed a separate JVighantu of 
his own, as it has been conjectured by Professor 
Bhagavaddatta on the strength of Mr. V.7, 
where it is explicitly stated that according to 
Aupamanyava Sipivista and Visnu are the two 
appellations of the same deity, the first having 
pejorative significance. It is interesting to note 
that Aupamanyava was a radical etymologist 
and went even so far as to derive words which 
are commonly held to be onomatopoetic like 
kaka etc. from various obscure roots. Professor 
Bhagavaddatta notes that Dr. G. Oppert has 
recorded on p.510 of the second volume of 
his Catalogue of Sanskrit Manuscripts a 
work entitled Nirukta by Upamanyu. It may be 
that future researches would bring into light 
the existence of such a work. The Caranavyüha 
-a work on the Vedic schools also records a 
section of the Carakas (the Black Yajurveda 
sect) called “the Aupamanyavas”. It is possible 
that there might be some sort of connexion 
between this Black Yajurveda sect and the 
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author of the Nirukta as testified by Yaska’s 
evidences. 
IV. AURNAVABHA—His name occurs in 
the following places :— 
(i) aroyah—itrnoteh | vrnoter ity-Aurnavābhah - 
11.26. 

(ii) nāsatyau—satyau eva nasatyau ity-Aurnavabhah 
- VI.13. 

(iii) hotaram—hvataram | juhoter hota ily-Aurna- 
vābhah - VII.1. 

(iv) ašvinau—ašvair — aSvinau ity- Aurnavàbhah - 
XII.1. 

(v) tridhā nidhatte padam—samārohane visnupade 
gayasirasi - ity-Aurnavabhah - XII.19. 

It appears from these references that Aurna- 
vàbha had his own JVirukta where the etymologies 
(i) to (iv) were shown. The last citation points 
to the fact that Aurnavabha also explained 
RV.I.22.17: “idam visnur vicakrame’. In the 
Brhaddevatā Aurnavabha is referred to only once 
by Saunaka : l 

“Aurnavabho duyrce tasmin asvinaumanyate stutau” 

—Op.cit., VII.125. 

“According to Aurnavabha Ašvins are the 
deities invoked in the two Rk. verses - viz. RV. 
X.85.18-19".* 

V. KATTHAKYA—AM the references to 
Katthakya are contained in Chaps. VIII and 
IX of the Nirukta, where his view is cited regard- 
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ing the nature of the deities of the different Apri 
hymns. There is no evidence however in the 
Nirukta that can testify to the view that 
Katthakya was a Nairukta or etymologist. For, 
Yaska never cites him concerning the etymology 
of words. It would become plain from the 
citations below that Katthakya was probably a 
great teacher versed in the sacrificial lore, for 
his interpretations that are actually referred to 
in the Nirukta are invariably in terms of rituals 
or ritualistic implements. Compare :— 
(i) | idhmah—pyajüedhma iti Katthakyah- 
Nir. VIII.5. 
(ii) tanünapat—ajyam iti Katthakyah-VIII.5. 
(itt) narasansah—yajna iti Katthakyah-VIII.G. 
(iv) dvarah—yajne grhadvara iti Katthakyah- 
VIII.17. 
(v) vanaspatih—yūpa iti Kātthakyah-VIII.10. 
(vi) devi jostrī—šasyam ca sama ca iti 
Katthakyah-IX.41. 
(vit) devi ürjahuti—$asyam ca sama ca iti 
Katthakyah—IX.42. 
Katthakya has been mentioned once in the 
Brhaddevata along with Yaska. Cp. “paras catasro 
atreti (RV. 1.28.1-4) indro-likhalayostutih | 
manyete Yaska-Katthakyau indrasyeti tu Bhāgurih | |” 
-III.10. It is to be noted, as has been 
truly remarked by Professor Bhagavaddatta, 
that this verse too endorses the conjecture that 
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Katthakya was a Ritualist, for ulūkhala (‘mortar’) 
is a sacrificial implement. 

VI. KAUTSA—Kautsa’s name is referred to 
by Yāska in Wir. L.15* in connection with 
the controversy as to whether Vedic mantras 
convey any meaning or not. Kautsa was an 
extremist and would not admit that Vedic 
mantras are significant. The arguments advanced 
by him are virtually the same as those put forth 
in Jaimini’s Pūrvamīmāmsā, though Kautsa is not 
cited as the originator of that dispute in the 
latter work. Most probably Kautsa was a 
Mīmāmsā teacher“ and not an etymologist, for 
in no other place does Yaska cite his views. 

VII. KRAUSTUKI—Kraustuki’s name is to 
be found only once in the JVirukta under VIII.2, 
where Yàska quotes his view in connexion with 
the interpretation of the term dravinodas : 

«tat ko dravinodāh ? Indra iti Kraustukih”. 
Šaunaka also in his Brhaddevata quotes Kraustuki 
in IV.137 : 

“somapradhanam etam tu Kraustukir manyate 

stutim | 
divas cit iti paītcarce somenendrah stutah saha IP 

“Kraustuki regards this praise (viz. RV.IV. 
28) to be chiefly addressed to Soma." 

There is a Pauranic tradition to the effect 
that Kraustuki was another name of the sage 
Bhaguri. The commentators of the Saptasati 
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too notices this tradition.” So Kraustuki-Bhaguri 
seems to have been the full name of Kraustuki. 
But Yaska does not quote him as such, and 
though in Saunaka's Brhaddevatà Bhaguri is 
quoted, yet there is nothing to prove the 
identity of these two teachers.* 

VIII. GARGYA—Gargya is cited three 
times in the Nirukta— 

(i) uccāvacāh padartha bhavantīti Gārgyah-1.3. 
Gārgya holds against Sakatayana? that preposi- 
tions (upasargas) like pra, para etc. are significant 


and convey meanings independently of subs- 


tantives and verbs.!? 

(ii) “tatra namani akhyatajani iti Sakatàyano 
nairuktasamayas ca | na sarvàniti Gargyo vaiyākara- 
nanam caike." —1.12". 

Yaska cites the objections which Gargya 
advanced against Sakatayana’s theory of the 
radical origin of all substantives and then 
refutes them one by one. 

(iii) ‘“‘athata upamah | atat tatsadršam iti 
Gargyah | tad asam karma.” 

Gargya, the celebrated author of the Pada- 
text of the Samaveda-Samhita, is in the opinion 
of Professor Bhagavaddatta identical with the 
Nairukta teacher whom Yaska cites in the 
Nirukta. For, from the evidences gathered 
above we know that Gargya thought the 
prepositions to be significant by themselves, and 
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the author of the Pada-text too must have 
entertained the same opinion inasmuch as in 
his Padapatha he throughout shows the pre- 
positions as separate and independent words, 
while the author of the Padapatha of the 
Rk-Samhita is not at all systematic in this respect. 
For example, Gargya in his Padapatha shows 
viprasah as vi | prasah, sünrta as sū | nrta, while 
both these words are left intact by Sākalya. 
Gārgya's name occurse only once in Saunaka’s 
Brhaddevatā in connexion with the origin of 
appellations : 
“caturbhya iti tatrāhur Ye aska-Gargya-Rathitarah | 
asiso tharthavairupyad vacah karmana eva ca HP. 
-I.26. 
Pànini in his Astadhyayi quotes Gargya 
frequently. The sūtras in which he is recalled 
are: (i) “ad Gargya-Galavayoh” (VII. 3. 99) ; 
(ii) “oto Gargyasya” (VIII. 3. 20); and 
(iii)  “‘nodatta-svaritodayam a-Gargya--Kasyapa- 
Galavanam” (VIII. 4. 97). In the Brahmanda- 
Purana I. Chap. 35, we read :— 
« Bāskalistu Bharadvājas tisrah provāca samhitāh | 
trayas tasyabhavan chisyā mahatmano gunanvitah | | 
dhūmānšca Tvāpanīpas ca Pannāgārišca buddhimān | 
tritiyas carjavas te ca tapasa samsitavratah | | 
vitaraga mahàtejah samhitajnanaparagah | | 
ityete bahurcah proktah samhita paih pravar- 
ititāh | |”)? 
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Here it is stated that Pannagari™ alias Gārgya 
was the disciple of Baskali Bharadvāja.'* 

IX. GALAVA—Galava is referred to only 
once by Yaska under Nir. IV. 3. Here Yaska 
cites the divergent views of the different 
teachers like Sakapüni, Taitiki etc. concerning 
the meaning of the term sitāman, which 
according to Galava means f*omentum"— 
«sitimānsato medastah iti Galavah”. Galava is 
also quoted by Saunaka in his Brhaddevata in 
four places :— 

(i) “tat khalvahuh katibhyas iu karmabhyo 
nama jayate | 
Sailvanam vaidikanam và yad vanyad iha 


kiñcana | | 
navabhya iti nairuktāh puranah kavayas 
ca ye | 
Madhükah Svetaketus ca Galavas caiva 
manvate |—Brhaddevalà, I. 24-25. 
(ti)  idaspatim Sākapūnih parjanyāgnī tu 
Gālavah*—V. 30. 
(tii) “pausnau preti pragāthau doau manyate 
Sakatayanah / 
aindram evatha pürvam tu Galavah 
pausnam uttaram | |”— VI. 43. 
(iw) “savitram eke manyante maho agne stavam 


} param | 
acaryah Saunako Yasko Galavas cottamām 


ream | |” 
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We are to note that in the Mahabhasya of 
Patanjali there are references to a Vedic school, 
probably of the Samaveda, called “the Gālavas”, 
that might have originated after the name 
of the first teacher—Galava, just as Carakah 
was formed after Caraka alias Vaisampayana, 
the renowned preceptor of the Black Yajurveda 
school. For example, on Varttika 17 under 
Panini I. 1. 44: “dcaryadesasilane ca tadvisayata’’, 
Patanjali comments : ācāryadešašīlanena yad ucyale 
tasya ladvigayala prapnoti | “iko hrasvo'ītyo Gala- 
vasa" (P. VI. 3. 61), “pracam avrddhāt phái 
bahulam^ (P. IV. 1. 160) iti Galavà eva 
hrasvān prayuňjīran prāksu caiva hi phan 
syat.” Some however interpret Galavah as 
referring to the followers of the grammatical 
system propounded by Galava, but it is more 
natural to take this term to refer to the sect 
of Galavas, just as allied terms like Sakalah, 
Carakāh, Vāskalāh are taken to refer to the 
followers of a particular Vedic school. If this 
view is accepted, it becomes evident that Gālava 
was a very ancient teacher and the propounder 
of a distinct recension of the Samaveda. 
Galava is also regarded as the author of the 
Kramapātha of the Rgveda. In the Mahabharata, 
Santiparvan, Ch. 349: vy. 103-104, we meet 
with the following information about the 
personality of Galava : 
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“pancalena kramah praptah tasmat bhūtāt sanātanāt | 

Babhravyagotrah as babhau prathamah krama- 
paragah | | 

* Narayanad varam labdhvā prapya yogam 

anultamam | 
kramam praniya šiksām ca pranayitvà sa Galavah | |” 
Here we are also informed that the self-same 
Galava was also the author of a work on 
Phonetics (Siksa). That Gālava was the author of 
the Krama-text of the Rk-Samhita is also attested 
by a statement of the Rk-Pratisakhya of Saunaka : 

“iti pra Babhravya uvaca ca kramam" —Opf. cit. 
XI 65." 

X. CARMASIRAS: this teacher is men- 
tioned only once in Mir. III. 15: “vidhava 
vidhatrka bhavati, vidhavanāt va, vidhavanat va—iti 
Carmaširāh”. In Šaunaka's  Brhaddevatà his 
name is not to be found. 

XI. TAITIKI—Yaska quotes twice Taitiki's 
views in his JVirukta : 

(i)  $itàma—syamato yakrtta iti Taitikih— 
IV. 3. ae 
(it) biritam—Taitikir antariksam evam aha— 
Voie 
Saunaka does not record any view of Taitiki. 

XII. VARSYAYANI—Varsyayani is cited 
only once in the Nirukta in the first chapter in 
connection with possible modifications under- 
gone by every being : 
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“sad bhāvavikārā bhavanti—jāyate, asti, vipari- 
namate, vardhate, apaksiyate, vinašyati iti | ato'nye 
bhavavikarah etesām eva vikārā bhavanti iti ha 
smāha—Ntr. I. 2. 

Pataūjali in his Bhasya on P. I. 3. 1 quotes 
this passage verbalim except that he prefixes 
the honorific bhagavān before Varsyayani's 
name, which shows that he was an ancient 
and much respected teacher.” 

XII. SATABALAKSA MAUDGALYA—He 
is cited in connection with the derivation of the 
term mrlyu : “mrlyur marayatili satah | mrtam 
cyavayaliti và Satabalakso Maudgalyah —Nir. XI. 
6. In the Brhaddevata Maudgalya's name is not 
found though Mudgala and Mudgala Bharmyasva 
are cited there : 

“tasmat sā devatā tatra süryam eke pracaksate | 
Madgalah Sakapinis ca Acaryah Sakatayanah | |” 
—VIII. 90 
Mahan Aindram pratnavalyam agnim vaisvanaram 
stutam | 
manyate Šākapūnis tu Bharmyasvas catva 
Mudgalah | |—V1. 46. 

XIV. SAKATAYANA—Sakatayana, accord- 
ing to Yāska's statement, Was a grammarian.” 
As he states : “tatra namani ākhyātajānīti Sakatayano 
nairuktasamayas ca^—1. 12. We have also noted 
above Sakatayana’s view regarding the preposi- 
tions: “na nirbaddha upasarga arthan nirahur ili 
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Sakatayanah | nāmākhyātayostu, karmopasamyogadyo- 
takā bhavanti —1. 3. That Sakatayana was also 
the author of a Nirukta work is probable. For, 
in the Nirukta, in course of the dispute between 
Gargya and Sakatayana as to the radical origin 
of all vocables, it is stated : 

“athananvite rthe aprādešike vikare padebhyaļ 
padetarārdhān samcaskara Sakatayanah | eteh karitam 
ca yakārādim ca antakaramam, asteh suddham ca 
sakaradim ca" —I. 13.21 

From this it becomes evident that Sakatàyana 
had composed an etymological treatise in which 
he showed the derivation of the term satya in 
the way recorded in the above extract. We 
may note in this connection that Sakatayana in 
his list enumerated three more prepositions— 
accha, Srat, and antar, besides those commonly 
recognised as such-viz. pra, para etc. Saunaka in 
his Brhaddevatà 11.95 has recorded this parti- 
cular view of Sākatāyana * 

“accha šrad antar ilyetàn nipātān Sakatayanah | 

upasargan kriyayogan mene te tu irayo'dhikāh | |” 
Panini also did virtually recognise accha and 
antar as upasargas in terming them as gatis in the 
sūtras “accha gatyarthavadesu’-I.4.69 and “antar 
aparigrahe’-1.4.65 respectively. Kātyāyana in 
his Varttika under the latter extends the field of 
the indeclinable antar where it undergoes the 
operations that are enjoined in connection with 
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upasargas : *antahsabdasyan-kividhi-natvegupasam- 
khyanam.”” Though Panini had nowhere in his 
system recognised sral as a preposition,” 
Katyayana in his Vārttika 5 under P.I.4.59 
teaches the indeclinable srat as an ufasarga : 
«tracchabdasyopasamkhyünam". 

Sakatayana has been frequently quoted by 
Saunaka in his Brhaddevata. We cite below the 
verses in which he has been mentioned by 
name. 

(i) aha caivāsya dvau stomau asrayau 

Sakatayanah | 
yas ca pancadaso namna samkhyaya 
trinavas ca yah | /—Op.cit. II.1. 

Yāska in his Wirukta allots the pancadasa- 
stoma to Indra, though he does not refer to 
Sakatayana’s view : «athaitànindra-bhaktim . . . . . - 
pañcadaśa-stomak’—-V II. 10. In the following 
section the irinava-stoma too is referred to the 
gods of the atmospheric region of which 
Indra is the representative deity : “‘elesveva 
sthanavyithesu riu-cchandah-stoma-prstiya- bhaktisesan 
anukalpayīta | _...hemantah panktih lrinavastomah 
sakvaram sama-ityantariksayatanani J| EE 111. 

(ii) “Indrena jūyāpalyošcetihāsam doyrce smin 

(RV. 1. 126.6-7) 
manyate Sakatayanah —Op.cit. III. 156a. 

«Šākatāyana thinks that in this couplet there 
is a story of a husband and wife (in connexion) 
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with Indra. (Brhaspati gave his daughter 
Romašā by name to King Bhāvayavya).” 
(iii) “divas cit (IV.30.9-11) iti caitena 
Ircenendrena samstutam | 
Usasam madhyamam mene acaryah 
Sakatayanah | |” —Op.cit. IV.137b—138a. 
Sakatayana, thus, thought that in the triplet 
-viz. RV. IV.30.9-11, Middle Dawn is praised 
along with Indra. Yaska in his Mruka XI.47-48 
cites the two verses AV.IV.30.10-11, and it 
scems that as Vayu is described in these two 
verses, Usas here refers to the Dawn of the Middle 
region. Durga's comments make the point clear : 
“tasya esa apara bhavati | sa punah kimartham ? 
uttama (-pi) hyusa ādityasamšrayā bhavati | iyam tu 
madhyamā meghasamsraya vayoh samstavat iti 
madhyamasvabhava-prayovrttyupapradarsanartham’— 
ibid. p.1094. Skandasvamin has also similar 
observations. Thus it is evident that Yaska 
here follows Sakatayana though he does not 
explicitly mention his name. 
(iv) “Pausnau preti (VIII.4.15-18) pragathau 
dvau manyate Sakatayanah / 
Aindram evatha parvam tu Galavah 
pausnam uttaram | |” —Op.cit. IV.43. 
(v) “Yaskaupamanyavau etan ahatuh panca 
vai janan | 
nisādapaītcamān varnan manyate 
Sakatayanah | |’—Op.cit.VII.69. 
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We have already discussed the opinions of 
Vedic teachers concerning the implication of 
the compound pajica-janah so frequent in the 
Vedas, and how Yāska in his Nirukta confounds 
the two views of Aupamanyava and Sakatayana, 
the latter's opinion being ascribed to the 
former. Vide Nirukia 111.8. 
(vi) **preüitihasa-süktam tu manyate 
Sakatayanah | 
Yasko drughanam aindram va vaisvadevam 
tu Saunakah | |” —Op.cit. VII.li. 
Thus, according to Sakatayana the hymn X.102 
is narrative in character, while Yaska explains 
it as one addressed to Drughana (‘Mallet’) or 
Indra and Saunaka to Vaisvaveva. See Nirukta 
IX.23. 
(vii) “ayam gaur ili yat sūktam Sarparājīā 
svayam jagau | 
tasmāt sā devatā tatra Suryam eke pracaksate || 
Mudgalah Sakapinis ca acaryah Sakatayanah | 
tristhānādhisthitām vācam manyate pratyrcam 
stutam | |’ — Op.cit. VIII.89b-91a. 
Thus, Sakatyana along with Mudgala and 
Sākapūņi regards Vac in all her three aspects— 
viz. terrestrial, atmospheric and celestial, as 
the deity invoked in each of the single verses of 
the hymn X.189. As Yaska does not cite any 
verse from this Rgvedic hymn it is not possible 
to verify this statement of Saunaka.?* 
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XV. SAKAPUMNI—Sàkapuni is the most 
frequently quoted Nairukta teacher in the 
Nirukta. There are numerous evidences to 
show that Sakapuni was the author of an 
etymological work. Besides the quotations 
from Sakapüni's Nirukta treatise cited by Yaska 
himself, external evidences too are not wanting 
that decidedly point to the conjecture stated 
above. Sākapūņi had also a surname Raithilara, 
which is met with in the Brhaddevata. The 
following quotations would leave no doubt as to 
Sakapuni’s authorship of a Nirukta work, now 
lost : 

(i) provāca samhitās tisrah Sakapüni 

Rathitarah | 
Niruktam ca punas cakre caturtham 
dvijasattamaļ | | 
—-Brahmanda-Purana. Part I. XXXV. 3 
and Vayu-Purana. LX. 65. 
(ii) Rathītaro niruktam ca punas cakre 
caturthakam |—Vayu-Purana. LXI. 2. 
(m) Samhitatritayam cakre Sakapuni Rathitarah | 
Niruktam arakot tattu caturtham 
munisattama | | 
Kraunco Vaitalakis tadvat Balakas ca 
mahamatih | 
Niruktakrt caturiho'bhūt vedavedanga- 
pāragaļ | | 
—Visnu-Purana. III. 4. 23-24. 
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Thus, besides being an author of a Nirukta 
work Sakapuni also commented on the three 
Vedic Samhitas. 

Yàska cites Sükapüni's views twenty times in 
the Nirukta. We record here these occurences : 
(i) tadit—vidyut tadit bhavalīti Sakapunih 

— III. 11. 
(ti) mahūn—mānena anyān jahālīti Sākapūnih 
lt, NS 
(iii) rtvik—ygyasļā bhavatīti Sakapünih—111.19. 
(im) titām—yoniļ Sitim iti Sakapünih —IV. 8. 
(v) vidradhe nave drupade arbhake—kanyayor 
adhisthāna-pravacanānīti Sakapünih 
—IV. 15. 
(vi) sarve ksiyalinigama iti Sākapūņih (refer- 
ring to the Rk verses X. 89. 3 ; IX. 101.9; 
and X. 28.4)—V.3. 
(vii)  apsarah—spastam darsanaya iti Sakapunih 
—V. 28. 
(viii) accha—abher aptum iti Sàkapünih—V.28. 
(ix) | agnih—tribhya akhyatebhyo jayate iti 
Sakapunih—VII.14 
(x) tredha—prihivyam antarikse diviti Sakapiinih 
—VII. 28 and XII. 19 
(xi) dravinodah—ayam evagnir dravinodah iti 
Sakapinih—VII. 3. 
(xii) idhmah—agnir iti Sakapinth—VIII. 
(xii) tanūnapāt—agnir ili Sakapanih— VIII. 5. 
(xiv) narasamsah—agnir iti Sakapunih— VIII. 6. 
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) dvürah—agnir iti Sakapinih— VIII. 10. 
(xvi) tvastà—agnir iti Sakapanih— VIII. 14 

I) vanaspatih—agnir ili Sakapinih— VIII. 17 

) wanaspalih—agnir iti Sakapünih = 

VIII. 12. 
(xix) padeva visvalingam iti Sak apumb— ATI. 40 
(xx) aksaram—om ityesā vàk ili Sakapünih— 
XIII.10. 
From the above citations it becomes evident 
that Šākapūņi in his Nirukta interpreted the 
terms dravinodah, idhmah, tanūnapāt, etc. as 
synonyms of Agni. 

It has been already shown that every 
Nairukta teacher had his own Nighantu text 
on which his exegesis was based. As Sakapuni 
had his own Nirukta, it is plausible that it was 
based on a Nighantu text compiled by his own 
self. And this hypothesis is rendered certain 
if we consider some important external evidences 
pointing to the same direction : 

I. Skandasvamin in his commentary on 
Nirukta I. 4 observes: “‘dasvan iti yajamānanāma 
Sakapüninà pathilam". This shows that Sàkapüni 
read dasvan as a synonym of “sacrificer” 
(yajamana) in the Nighantu compiled by him- 
self. Skandasvamin in his commentary on 
RV.V1.62.3 follows Sākapūņi's view and regards 
dāšvān as another name of the yajamana : dāšvān 
iti yajamānanāma. 
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II. We meet with the following statements 
in Skandasvamin’s commentary on Nirukta 
III.10 : “vpaptikarmana uttare dhātavo dasa | invati | 
naksati | ādayah | Sakapüner atiriktā ele—vivyaka | 
vivyasa | uruvyarāh | vivre | iti vyāptikarmāņah.” 
Thus we have the testimony of Skandasvāmin, 
the earliest known commentator of the Nirukta 
of Yāska to the effect that Sakapuni in his 
Nighantu compilation enumerated four additional 
vocables, viz. vivyaka, vivyáca, uruvyacah and vivre 
having the same meaning as invati, naksali etc. 
viz. “to pervade”, which have been embodied 
in Yàska's compilation. 

III. Atmananda in his Bhasya on RV. 
1.164.40 observes: “udakam itt sukhanāma iti 
Sakapünih ?*. 

Durga in his commentary on Nir. VIIL.5 
explicitly states that Sakapüni in his Nirukta 
gave arguments in favour of the necessity of 
observing the sequence followed in compiling 
the vocables of the Nighantu : 

«Sakapünis tu prihivinamabhya eva upakramya 
svayam eva sarvatra kramaprayojanam aha | taduktam 
Varttikakarena : 

‘kramaprayojanam namnam Sakapünyupalaksitam | 

prakalpayet anyad api na prajnam avasadayet | | 

— ||” 

Again, in the beginning of his commentary 
on Nir. X.1 Durga tries to justify the order 

6 
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adopted by the author of the Mghantu in 
enumerating the appellations of the deities of 
the atmospheric region (antariksa-sthana). We 
quote here the following portion from Durga’s 
commentary : 

“yyakhyatani prthivisthana-devatipadani | adhu- 
na samamnayanukramenaiva madhyamasthanadevata- 
padam nirvaktavyāni | tadartham idam ārabhyate | 
athato madhyamasthana devata iti | ..madhyamam 
sthānam etasam iti madhyamasthàna  devatah— 
vāyvādayaļ | vaksyante iti vākyašesah | devata iti 
bahuvacanam bhedapakse | ekaiva | Nairuktanam 
devata-iritvabhyupagamat ekasyaiva madhyamasya 
paryayavacanan elani vayvadini rodasyantani gunavi- 
Sesato bhavanti | yathaiva uttamasya jyotiso drsyante 
savitr-bhaga-prabhrtini | tasam vayuh prathamagami 
bhavati | nanu indra iti madhyamasya sthānasya 
mukhyam abhidhanam | tat prathamam samāmnāta- 
yam asit | na | madhyamasya varsakarmopalaksana- 
tvāt vargakarmani ca vayor adhikārah prathamah syāt | 
katham itt | vāyvātmanaiva hi madhyamah ürjàn 
masai paratah sārvadikam udakam | upasamharan 
osadhi-vanaspati - jala$ayebhya udakam antariksa- 
lokasya garbham upacinoti | sa masastakena sambhrto- 
dakagarbho vipakvah pravrsam prāpya prasavàya 
prakalpate | taduktam— 

“wanti parnasuso vātās tatah parnamuco’ pare | 

tatah parnaruho vanti tato devah pravarsati | |” 

—iti | 
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“tadevam varsakarmaprarambhe vāyvātmanatva 
madhyamo vyapriyate ili yuktam vayvabhidhanam tha 
prathamam samamnalam ili | itas ca yuktam yaducya- 
te—tāsām vayuh prathamagami bhavatāti | sa esa 
sambhrtadakagarbho vayuh — vivrnvan meghaj lena 
nabhah madhyamo Varunah sampadyate | tato rudad 
Rudrah | tata irām dadat Indrah | tato rasan 
prarjayan Parjanyah | evamadir madhyamasya jaga- 
danugrahaya varsapradanasiddhaye gunopajana- 
kramah | anayaiva gunopajanakramānupūruyā Vayuh, 
Varunah, Rudrah, Indrah, Parjanyah—ityevamadya 
samümnüye devatānām | ünupürvi | tadetat sphutam 
dyusthane gunāntaropajanānupūruyam jyotirmandalasya 
savilr-prabhrtigu 77? 

Most probably Durga took his cue from the 
now lost Nirukta of Sākapūņi which embodied 
comments, on the evidence of the author of the 
Varttika (i.e. the Niruktavāritika) cited by him, 
on the sequence of the vocables and appelations 
of deities as observed in Nighantu works. 

We cite below those verses from Saunaka’s 
Brhaddevata where Sakapüni alias Rathitara has 
been distinctively mantioned : 

(i) “tat khalvahuh katibhyas tu karmabhyo 

nama jayate | 
sattvānām vaidikānām và yadvānyad tha 
kincana | | 
caturbhya iti tatrahur Yaska-Gargya- 
Rathitarah | 
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asiso’ tharthavairüpyàt vacah karmana 
eva ca | [°> 
—Op. cit. I. 23, 26. 
(ii) “ekādaśyā tu nàsalyau dvādasyāgnim 
imam punah | 
prthak-prthak-stutidam tu sūktam aha 
Rathitarah | [7 
—Op. cit., III. 40. 
According to Rathītara Šākapūņi the RV. 
hymn I. 15 consists of separate praises and is 
an invocation to the All-Gods, while in the llth 
and 12th verses of this hymn Nāsatyau (A$vins) 
and Agni are invoked respectively. 
(iii) “‘Fatavedasyeti sūktasahasram eka 
Aindrat puroam Kasyaparsam vadanti | 
Jātavedase sū tam adyam tu tesam 
ekabhüyastvam manyate Šākapūnih | |” 
— Op. cit., III. 130. 
*Some say that the thousand hymns 
addressed to Jatavedas (which come) before 
the (hymn) addressed to Indra (1.100) have 
Ka$yapa as their seer: the first hymn of 
these is ‘For Jatavedas’ (jdiavedase: I. 99). 
Sakapuni thinks that they increase by one (in 
the number of their stanzas).” 
(iv) “sampravadam Romašayendra-rājītor 
ele rcau manyale Sakapinih IP 
; — Op. cit., IJI. 155. 
According to Sakapuni the couplet consisting 
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of two verses—viz. RV. I. 126. 5-6, is a conver- 
sation between Romaga on the one hand and 
Indra and King Bhavayavya on the other. 
(v) “Sunasiram Yaska Indram tu mene 
sūryendrau tu manyate S ākapūnih |” 
O aiio VOA 
(vi) “Idaspatim Sakapünih parjanyāgnī tu 
Galavah." —V. 39. 
In Sakapini’s opinion Idaspati is the deity 
invoked in RV. V. 42. 14, while Yaska and 
other teachers held different views. 
(vii) “mahan aindram prainavatyām agnim 
vaisvanaram stutam 
manyate Sakapiinis tu Bharmyasvas 
caiva Mudgalah | |” 
Oi Bley Wile A. 
In the verse 30 of the hymn RV. VIII. 6 
beginning with the word pratna Sakapuni and 
Mudgala think that Agni Vai$vanara has been 
invoked. But other teachers opine that the 
hymn as a whole is an invocation to Indra. 
(viii) “ayam gaur iti yat sūktam Sarparajni 
svayam jagau | 
tasmat sa devata tatra süryam eke 
pracaksate | | 
Mudgalah Sakapinis ca ācāryah 
Sākatāyanah | 
tristhanadhisthilam vacam manyate 
pratyrcam stutam |—Op- cit., VIII. 89b-91a. 
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“As to the hymn ‘Hither this bull’ (ayam gauh : 
X.189), Sarparajhi sang of herself (in it). 
Therefore she is the deity in it; some declare 
Surya (to be the deity).  Mudgala, Sakapuni, 
and the teacher Sakatayana, consider that Vac, 
as occupying the three spheres, is (here) praised 
in every stanza.””” 

It is to be noted that though the former two 
views are recorded in the Sarvanukramani, 
Sàkapüni's view has not been referred to in 
that work.?? 

(ix) “Yaskaupamanyavau etan ahatuh panca 
vat janan | 
nisadapancaman varnan manyate Sakatayanah | | 
Ritvijo Yajamanam ca Sakapinis tu 
manyate |" —VII.69-70 
Thus according to Sakapini the expression 
pancajanah, so frequent in the Vedas, refers to 
the four Vedic priests and the sacrificer himself. 
(X) “apantamanyur ityaindryam stutah somo’ tra 
drsyate | 
salokyat sāhacaryāt va stūyate soma eva và | | 
nipatabhajam somam ca asyam Rathītaro - 
bravit | —Op.cit. VII.143.145. 
“In the stanza addressed to Indra, ‘He who 
gives zeal when imbibed’ (apantamanyuh : X.89.5), 
Soma is clearly praised. Soma is praised either 
because he belongs to the same world or because 
he is Indra’s companion! ^ Rathitara has said 
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that in this (stanza) Soma is incidental ; for in 
(hymns) addressed to Indra there is here (such) 
incidental mention.” 

Thus we have exhaustively discussed the 
evidences bearing on the character of Sākapūņi's 
Nirukta and the views expressed there in in so 
far as they can be gathered mainly from Yaska’s 
Nirukta, Šaunaka's Brhaddevatā and Durga's 
commentary on Yāska. But there are a few 
more facts that throw additional light on 
Sākapūņi's work and we propose to discuss them 
below. 

Skandasvamin in his Bhasya on RV. VI.61.2 
observes : 

jatha ca Sākapūņinā nadyabhidhayinah sarasvatī- 

sabdasya parigaņane—athaisā nadī | catvāra eva 

tasya nigadā bhavanti—(i) drsadvatyam manusā 

apayayam sarasvalyam revadagre didihi (RV. III. 

23.4) ; (ii) citra id raja rüjaka idanyake yake 

sarasvatim anu (RV.VIIT. 21.18) ; (iii) imam me 

gange yamune sarasvati (RV. X.75.5); (iv) 

sarasvati saranyuh sindhur ūrmibhih (RV.X.64.9) ; 

pancamam apyudāharanti —() ambitame nadītame 
(RV.II.41.16) | atrayam na sasthah pariganita 
ii. 
'Thus Sakapni regards only five verses—viz. 
111.23.4; VIIL21.18; X.75.5; X.64.9; and 
11.41.16 as addressed to Sarasvati—the River, 
while in all other verses she is addressed as a 
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deity. But Yaska thinks that RV.VI.61.2—“yam 

fugmebhir bisakha tvārujat”, is an invocation to 

Sarasvati—the Stream, and Sakapuni demurs on 

this point. Durga too while commenting on 

RV.VI.61.2 cited by Yaska in Nir. II.24 seems 

to repudiate Yaska’s view, for he remarks : 
“ayam rt tavisebhir ürmibhlih paravataghnim 
ilyetlad visesalingam nadisativam pasyata Bhasya- 
karena “athaitannadivat” ityuktvà iyam rgupaita 
sarasvatisabdasya nadyabhidhāyakatve | iyam punar 
Maitrayaniyake— ulasyanah | sarasvati" —ityasya 
sadarcasya uttama | elacca punah sadarcanu- 
kramena pasvanukramena ca—“sarasvatim dhenust- 
arm ālabheta yah ksetre pasusu và vivadeta” 
—iDelasya pasoh sampadyate | seyam anena 
prakarena sarasvatasya pasuhaviso yajya bhavati | 
evam ca satiyam api devatavad ityeva samupapa- 
dyate na tu adevatā ijyate | tad evam kriva 
Bhasyakarena yaduktam “tad devatàvad uparistad 
oyakhyasyamah, athaitad nadivat iti” —tad 
virudhyale | tatroktah samadhih—vibhavo hi 
auupaksinasaktayo mantrasabdah | pradaršanamā- 
iram etai kriyate | sarvathaiva mantrasabdanam 
Joriha upapadyate sa yojyo yathasambhavam iti / 
devatapakse viniyoganuvidhanabhiprayena sarasvatī 
madhyamika vak | sa girinàm meghanam sānūni 
bhanjayalyürmibhih  paravare dyavaprthivyam 
hantīti yojaniyam[ 83 


Skandasvàmin also notes this discrepancy 
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between Yaska’s interpretation and the explicit 
ritual application that views Sarasvati the 
Goddess as the deity invoked therein. 
Compare : 

“yadyapi ceyam sārasvatasya pasoh sadrce “a no 

div? (RV.V.43.11) ‘pavirav? (RV.VI.49.7), 

‘ima juhvānā (RV.VII.95.5), paste stanak (RV. 

1.164.49), ‘sarasvatyabhi no nesi” (RV.VI.61.14), 

‘yam šusmebhili (RV.VI.61.2) ityuttama yajya 

pathita, taya devala ijyate | tathapi codanapra- 

karanād devatānām *ūrmibhih parüvataghnim itt 
nadirüpatvam lingat | prakaranacca līngam 
halavat—iti Bhasyakarabhiprayah | ato nadīrū- 
penānena sarasvati stuyate....evam tavannadiru- 
penabhidhanam | yada lingad api viniyojakasruti- 
balīyastvāi pajnikapakse devatabhidhanam, tada 
nadya adhisthātrī sarasvatityucyate | tulyam 
nirvacanam |” 
Atmananda, a commentator of the Rk-Samhita, 
states in his commentary on RV. 1.165.14: 
“cakram jagaccakram bhramatiti va carat va 
karotīti va cakram iti Sakapanih — which 
evidently points to the existence of Sakapüni's 
Nirukta. 

Professor Bhagavaddatta conjectures that 
Šākapūņi was the author of another Vedic work 
besides the Nirukta, on the evidence of an 
observation of Bhatta Bhaskara, the renowned 
commentator of the Taittiriya Samhita. Compare : 
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“dviliyadi-navantesu — anuvakegu namaskārādinam- 
askārāntam ekam yajur iti Šākapūnih.” 

Sākapūņi' s son who is referred to as 
Rāthītara in Vedic exegetical treatises was also 
a great Nairukta teacher. Yāska once cites his 
name in the Nirukta : aditya iti putrah S'akapüneh— 
XIII. 11. He is also quoted by Saunaka in his 
Brhaddevatā in the following verse : 

“prasangad iha yah sūkte devatah parikirttitah | 

ta eva sitktabhajas tu mene Rathitarah stutau | |” 

—Op. cit., V.142. 

XVI. STHAULASTHIVI—Sthaulasthivi is 
another Nairukta teacher mentioned by Yaska. 
He is cited twice in the Nirukta. 

(i) agnih ^ kasmat ?....aknopano ^ bhavatiti 
Sthaulāsthīvih | na knopayati na snehayati — Nir. 
VII.14. 

(ti) vāyuh....eter iti Sthaulasthivih | anarthako 
vakarah—Op. cit., X.1. 

In Sthaulasthivi’s opinion vāyu is derived from 
the root vi—to go, with the sound v—inserted 
at the beginning. 

Sthaulasthivi has not been referred to by 
Saunaka in his Brhaddevata. 


Notes 


l. “vedanganam ekaikam anekaprabhedam / tadyatha- 
niruktam caturdašaprabhedam | vyakaranam 
astaprabhedam"—p. 150 (BSS. Edm.). 1.13. Also: 
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“katham punah samamnasisuh / sukhagrahanaya 
vyasena samamnatavantah / tadyatha ekavimsatidhā 
bahvrcyam...vedanganyapi / tadyatha—vyakaranam 
astadha | niruktam caturdasadhā-ityevamādi /” 

Comp: Indras Candrah Kāšakrtsn-Āpisalī 

Šākatāyanah | 
Paniny-Amara-Jainandra jayantyastadisab- 
dikah / |” 

Compare: “Yaskaupamanyavavetan ahatuh panca 

vai janan / 
nisadapaficaman varnan manyate Šākatāyanah | |” 
—Brhaddevata, V 11.69. 

Yaska cites RV.X.58.19. In this verse the Moon is 
invoked, but some also hold that the second half 
of the verse is addressed to the Sun : adityadaivato 
dvitiyah pada ityeke—two deities being thus praised 
in a single verse. It is to be noted that according 
to some Ašvins represent the Sun and the Moon 
(surya-candramasau ityeke). If this view be accepted 
the verse referred to would be really an Asvina 
verse. But we should note that Aurnavabha did 
not subsribe to this view. 

Yadi mantrārthapratyayāya, anarthakam bhavatīti 
Kautsah. : 

Apastamba Dharmasūtra cites Kautsa’s view in I. 28. 1. 
Compare: ‘“‘yatha katha ca  paraparigraham 
abhimanyate steno ha bhavatiti Kautsa-Haritau 
tatha Kanva-Pauskarasadi”. 

*Markandeyena Kraustukim Bhagurim prati uktam 
stotram Jaiminim prati paksirupaih muniputraih 
uktam Markandeyapurane"—Nagesa's Prayogavidhi. 

Bhaguri is not cited by Yaska. Bhaguri is mentioned 
in the following places in the Brhaddevata : TII. 
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100 (see supra) ; vaisvanaram Bhaguris tu—V1. 86cd ; 
itihasam idam sūklam — ahatur Yaska-Bhaguri— 
VI. 107ab. 


«na  nirbaddhà upasargā  arthàn nirāhur iti 
Šākatāyanah | nāmākhyātayos tu karmopasamyo- 
gadyotakā bhavanti"—loc. cit. It seems that 
Patafijali was a follower of Šākatāyana in this 
respect, for he too holds that prepositions can 
convey meanings only when they accompany verbs 
etc. Compare; ‘samo’ yam arthašabdena saha 
samasah / sam copasargah / upasargās ca punareva- 
matmakah yatra kašcit kriyavaci Sabdah prayujyate 
tatra kriyāvišesam āhuh / na ceha kašcit kriyavaci 
šabdah prayujyate yena samah samarthyam syat...” 
—Mahabhasya, Vol. I. p. 365. (Kielhorn’s Edition). 

“ekaikopyesam pradinam namakhyataviyogepi 
anekartha ityabhiprayah / tad yatha—‘pretyadikar- 
modirna-bhysarthesu’—ityabhidhane  Saktirasti— 
ityevamadyupalaksitavyam laksanasastre”—Durga, 
loc. cit. 

It becomes evident from this passage that Gargya 
was a teacher of the Nairukta school. Compare 
the comment of Durga on the passage: “nairuk- 
tānām  caisa samayah siddhantah  sarvesam, 
avisesena Gargyavarjam.” Also—‘na  sarvaniti 
Gargyo Nairuktavisesal" —Skanda's commentary. 

Noticed in p. 542 of the treatise entitled **Vyakarana 
Daršaner Itihas” in Bengali by Gurupada Haldar. 

Pannagarah, the patronymic in plural, is met with in 
the Kasika on P. IV. 2. 66 : bahvaca inah praycabhara- 
lesu. 

Bharadvaja is cited by Yaska only once under 
Nirukta, VI. 30. 
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15. Weare to note that Yaska merely quotes here the 
different opinions without committing himself to 
any particular view. Compare Saunaka’s critique 
on this point: “padajatir avijiata tvahpade- 
rthah Sitamani"— Brhaddevata, II. 114. 

16. “caraka iti Vaisampayanasyakhya / tatsambandhena 
sarve tadantevasinah Carakah ityucyante”— 
Vamana-Jayaditya’s Kasika under P. IV. 3. 104: 
*kalapivaisampayanantevasibhyas ca”. 

17. See Uvata’s comment thereon: “Babhruputrah- 
Bhagavan Paiícalah." “In Vatsyana’s Kamasutra 
there is a reference to a school called Babhraviyas : 
“drstapaficapurusa nāgamyā kācidastīti Babhravi- 
yah.” Jayamangala's (sic) gloss thereon deserves 
notice: “rcam dašatayīnām samjūitatvāt ihāpi 
tadarthasambandhāt paīīcālasambandhācca bahvr- 
cair esā pūjārtham samjna krtā ityeke". From 
these extracts it can be reasonably inferred that 
this Babhravya was perhaps identical with the 
Babhravya who is reputed to have arranged the 
Rgvedic Samhita into Astakas. From the first 
citation it seems that it particularly refers to 
Draupadi who had five husbands. Draupadi’s 
another name was Paicali, as she was the daughter 
of the king of Pañcālas. So the school of Babhravi- 
yas flourished perhaps in the country of the 
Paficalas.”—H. C. Chakladar: Studies in Vatsya- 
yana’s Kamasutra. 

18. Durga, who records every word of the Nirukta in 
his commentary, does not mention Taitiki in 
connection with the derivation of the word birita. 
So the reading is dubious.. 

19, Compare Brhaddevatā, II. 121-122. 
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Compare also: ‘‘nama ca dhatujam aha nirukte / 
vyakarane šakatasya ca tokam”—Mahābhāsya. In 
the Kalika under P. I. 4. 86 Jayaditya gives—“anu 
Šākatāyanam vaiyakaranah" as an illustration. 
This also serves to show that Šākatāyana was held 
in high esteem by the ancient grammarians. We 
have noted that Patanjali in his Mahabhasya as 
also Kātyāyana in his Varttikas subscribes to the 
view of Sakatayana that the prepositions are not 
capable of conveying any meaning independently. 


“Again, Sakatayana derived parts of one word from 
different verbs, inspite of the meaning being irrele- 
vent, and of the explanatory radical modification 
being non-existent, e.g. (explaining satya) he derived 
the latter syllable regular from the causal form of 
(the root) i (to go), and the former syllable sat from 
the regular form of (the root) as (to be)."—Laksman 
Sarup's T ranslation. 


Pataīijali explains the Varttika as follows: ‘‘antah- 
Sabdasya ankividhi-samasa-natvesupasamkhyanam 
karttavayam | an-antardha / kividhih-antardhih / 
samāsah-antarhatya | natvam-antarhanyat gobhyo 
gah"—Op. cit., Vol. I. p. 344. In the Kasika under 
I. 4. 65 the above Varitika is read as—‘‘antah- 
$abdasya ^ an-kividhi-natvesu —— upasargasamjiia 
vaktavya". 

Haradatta in his Padamaíijari notes that the above- 
mentioned Varttika can be dispensed with, For, 
though Panini does not enumerate srat as an 
upasarga still the formation of the word sraddha by 
the suffix ah which is the sole reason for regarding 
$rat as an upasarga has indirectly been taught by 
Panini himself as he uses the form sraddha in the 
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gana bhidādi and in the sūtra V. 2. 101 ; “prajna- 
$raddha-rcavrttibhyo nah”, Cf. “bhidadipathat 
prajīā-srāddheti-nipātanāt và siddham”—0). cit.. 
Vol. I. p. 319. 

Katyayana in his Sarvānukramaņi however notes: 
“sarparajnl atmadaivatam sauryam va”— the latter 
view corresponding with that referred to in the 
Brhaddevatā quotations by eke. 

Op. cit., pp. 952-53. 

Vide supra. 

Compare: Indram somam rtavyam | tatra Aindri 
Maruti / tvastri agneyi aindri maitravaruni catasro 
dravinodasa āšvinī agneyi rtudevatah sarvatra [- 
Katyanana's Sarvānukramaņī. 

Vide Supra. 

Macdonell’s Translation. 

Compare: sarparajiii ; atmadaivatam sauryam và [- 
Op. cit. 

Compare: ‘“‘vayuh somasya raksitā | vayum asya 
raksitaram aha | sahacaryad rasaharanad va"? —Nirukta, 
XI. 5. It should be remembered that Vayu and 
Indra are identical according to Nairuktas. Vide 
Nirukta, VIII. 

Macdonell's Translation. 

Durga's Commentary, PP. 232-233. 

Skandasvamin’s commentary on Nir. II. 24. Vide 
Vol. II. pp. 108-09. (Prof. Sarup's Edition). 
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It is much to be regretted that the anony- 
mous work Jiruktavaritika, quotations from 
which so frequently occur in the commentaries 
of Durga and Skandasvamin, is not extant. 
From the nature of the citations it is evident 
that it was a critical exposition (vārttika) of the 
Nirukta dealing with all the important problems 
of the text as well as a running commentary on 
it. Durga cites verses from this work with great 
deference, and it is quite apparent that the 
work was held as an authority in his days on all 
obscure topics relating to etymology. The 
discovery of the work would, no doubt, greatly 
facilitate the study of the Nirukta, which is so 
very abstruse, by throwing light on the history 
of etymological inquiries and on the proper 
construction and interpretation of Yaska’s text. 
We propose to discuss here all the available 
materials bearing on this important treatise. 

(i) Durga in his commentary on Nir. I. 1 
quotes the Varttika in approval of the view that 
a substantive might be derived from as many 
roots as might bear resemblance—both in sound 
and in meaning, to it. Thus the term mghantu 
has been derived by Yaska in so many different 
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ways—viz. from ni-V han, ni-y gam, ni-y/hr etc. in- 
asmuch as all these roots can be shown to have 
some or other affinity with the resultant vocable. 
We cite below the relevant portion from Durga’s 
commentary : 

“eyam esa nighantu-sabdo gamer và ekopasargàt 
hanti-haratibhyam và doyupasarvābhyām niruktah | aha 
—kimayam punar alimahan yatna ekasmin abhidhane 
anekadhalvarthanirvacankrla iti | ucyate—tha tavat 
sarvüni ākhyūtajām namaniti siddhantah | sati 
akhyatajatve abhidheyasthā yā kriya laksyate tadabhi- 
dhanasamarthe paroksavrttau và  ladabhidhayini 
rüdhisabde va dhatur utpreksyate, sa ca punah svara- 
varna-kriyāsāmānyena | tatraivam sati rudhisabde 
yüvanto dhatavah svalingam rudhigatam darsayantt 
favatah samgrhya sa rüdhifabdo nirvacyah | kim 
kāranam 2—_visesalaksaņauyavasihā bhāvāt ] nahi 
tatra visesalaksanavyavastha kācit asti yaya eko vatis- 
theta, anye uyüvartteran [api coktam Varttikakarena— 

“yavatam eva dhātūnām 
lingam rudhigatam bhavet | 
arthas capyabhidheyasthas 
tāvadbhir gunavigrahah |” 
—iti |..tā etas tisrah kriyāh nigamana-samahanana- 
samaharanakhyah nighantusu vidyante | tadabhidha- 
yim ca rüdhisabde nirucyamane gamir hantir haratis 
ca ahampurvikaya samnipatya vadanti—mamanu- 
riipam, mayaitam nirbrūhāti | gamis tatra gakaram 
atmiyam vyapannam manyate ghakaram | tathā hanti- 
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haratī hakāram vyapannam.ghakaram manyete | tasmat 
ayam anekair dhatvarthair nighantu-sabdo niruktah 
evamj aliyabhidhana-nirvacana-pradarsanaya |" 

(ii) The following verse, cited by Durga 
under JVir. 1.8, seems to belong to that work 
though there is no specific mention to that 
effect. Durga states : 

“yyatyayam cadhikriya $lokam apyudaharanti— 

‘adimadhyantaluptani pracchannāpihitāni ca | 

brahmanah pariguptyartham vede vyavahitani 

a - iti” 

(iii) The following verse too appears to have 
been taken from the Niruktavārttika—- 

“uktam hi— 

Jas canyayena nirbrüyüt yas cānyāyena prechati | 

tayor anyataro mrtyum vidvesam vàdhigacchati | | 
(cited by Durga under Mr. II.3)—though it is 
a slight variation of Manu II. 111, which 
reads as : 

“adharmena ca yah prūha yas cadharmena 

prechati | 
tayor anyataral praiti vidvesam vàdhigacchati | |” 

(iv) “naighantukans tu yaxchabdün pratyartham 

i ganašah sthitān | 

chandobhyo’nvisya tattvārthān nirbrūyād 
Jogatas tu tan | |” 
The above verse appears in Durga’s commentary 
on JVir.11.9. It is probable that the verse is a 
citation from the Niruktavaritika, though it is not 
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decisive, since no such phrase as uktam ca or 
taduktam Varttikakarena has been used to 
introduce it. 

(v) The following quotation too cannot be 
traced to any definite source— 

“sadvidho hi dhatuh— 

‘prakrtyantah sanantas ca yafianto yanlug eva ca | 

nyanto nyantasanantas ca sadvidho dhatur 

ucyate | |” —Durga on Nir. 11.28. 

(vi) Durga in his commentary on Nir. 1V.l 
cites a verse without mentioning its source. But 
the form and content of the verse point to the 
lost Varttika as its probable source. We quote 
below the following excerpt from Durga’s 
commentary in which it occurs :— 

“ekartham anckasabdam ityetaduktam | kimartham 
idam ucyate | nahi yadyadorttem tattad vaktavyam 
idam vrttam idam varttisyate itt | yad yad vritam 
tattad anuktam api pratiyate, yacca vaksyamanam iti | 
aha—samksepato nigamanāya yad uktam, yad và vakta- 
vyam pratijānītha samasavistarabhyam hi sukham 
üdhastyam prakaranam avadharayisyamahe, grhitar- 
tham samksepacca vistarena uttaragrantham ucyamanam 
sukham ava bhotsyamahe | api coktam anyatrapi— 

‘yistirya hi mahaj jnanam rsih samksepato bravi | 

ittham hi vidusam loke samāsa-vyāsadhūranam | F 
šynu—samāsato yad uktam yacca vaktavyam | ekartham 
anekasabdam iti etat purastat sücitam ‘etavantah 
fabdakarmano dhatavah, —etavantyasya sativasya 
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nāmadheyāni'—ityanena vākyena | yad etat ‘gaur iti 
prihivya namadheyam’ ityata ārabhya nāmākhyāto- 
pasarganipātānām prapancanam ca tattva-bheda-pary- 
āya-samkhyā-sandigdhodāharana-tannirvacana-vyākhy- 
apravibhagena uktam sa eva naighantukasya prakara- 
nasya nigamanavyājena sarvathā "pyarihah samksepata 
uktah $āstrasambandha$ ca evam anusrto bhavisyāti 
prakaranadvayasya caivam apunaruktatā pradarsita 
bhavisyatītyanenābhiprāyena ‘ekartham anekašabdamv 
ityuktam |” 

(vii) As to the procedure adopted by the 
author of the Mrukta in explaining the vocables 
occurring in the JVaigama-Kanda of the JVighantu, 
the author of the Vartiika states— 

“kimlaksana punar iha vyakhya iti ? taducyate— 

*tattvam paryayasabdena vyutpatli$ ca dvayor api | 

nigamo nirnayas celi wakhyeyam naigame pade | |”? 
—Cited by Durga under Wir. IV. 1. 

(viii) The verses quoted in tho following 
portion of Durga’s commentary also seem to 
have been taken from the JViruktavarttika : 

“evam esa sitamasabdo’navagatabhidheyo navagata- 
samskāro'pi | evam etasmin prakarane anyāni anava- 
gatasamskarant upeksitavyani | uktam hi— 

"Sabdarupam padartha$ ca vyutpattih prakrtir gunah | 
sarvam etad anekarthe dasanavagame gunah | |’ 
—iti [5 
katame punas te itt | padajāty-abhidheya-svara- 
samskara-guna-vibhaga-krama-viksepa-dhyahara-vyav- 
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adhanani | tesu ca abhidheyam apeksya nirvacanam 
karttavyam | uktam hi— ; 
“dhatupasargavayavagunasativam hi dhatujam | 
bahvekadhātujam vāpi padam nirvacyalaksanam JI 
dhātujam dhātujāj-jātam samarthārthajam eva ca | | 
vākyajam vyatikirnam ca nirvacyam pancadha 
padam | |—iti 
(a) padajatyanavagatam ‘tva’ iti yatha nama 
nipato va | 
(b) abhidheyanavagatam “sitama' iti yathà | 
(c) svarānavagatam “vane na vàyo' iti yathā | 
(d) samskārānavagatam Trmantasah' iti yathà | 
(e) gunānavagatam *karüdali ti yathā | 
(f) vibhāgānavagatam ‘mehana’ iti patha | 
(g) kramānavagatam ‘uparamadhvam ` me 
vacase iti yatha | 
(A) viksepanavagatam “dyava mah. prthivt’ iti 
patha | 
(i) adhyaharanavagatam *danamanaso na 
manusyan’ iti yatha 
| (j) wavadhānānavagatam *ygyu$ ca niyutvān 
iti yathā | 
(k) ekam apt padam padadvitayam kriyate— 
„— t pürusadah purusan adanaya’ iti yatha | padadvita- 
yam afi caikam padam kriyate *garbhanidhanim 
sanitur iti yatha | akhyatam api ca nama kriyate 
‘sarvanindrasya dhanam vibhaksyamanah’ iti yatha [* 
(ix) Another quotation from the JVirukta- 
vüritika occurs in Durga’s commentary on Mir. 
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VI. 31, and Durga explicitly states that it is 
a citation from the Vārttika : 
*idamyuh—ityanavagatam anekartham ca | idam 
ti yai kincit abhipretam nirdisyate, tad yah kamayate 
sa idamyur ityucyate | yur-ityesa sabdo prasiddhah 
kāmayater arthe, tena anavagatam elat ‘nanadhiyo 
vasüyavah (Rv. IX. 112.3) ityanena gatartham 
manyamāno  Bhasyakaro nigamam — bravi | 
Varitikakarenapyuktam— 
*nigamavasàd bahvartham 
bhavati padam taddhitas tatha dhatuh | 
upasargagunanipata 
mantragatah sarvatha laksyah | |—iti |” 

(x) The following verse cannot be traced 
to any definite source. It might have plausibly 
occurred in the lost Varttika : 

"nānāvasihādaršanavad akhyairnam — paridevana- 
nindadisvapi cendrādīnām — kàmakaratas tadrüpam 
avasthitanam sa sa stutir eva na ninda | uktam ca— 

“hina na ninda stutir eva sa grya 

devan martyah samyag abhistuyat kah | 
šaktiksaye pyadhyavasyanti sistah 
stotum na pašyanti gatim yato'nyàm | |"—iti] 
Durga on Nir. VII. 7. 

(xi) Durga cites another verse from the 
Varitika under Nir. VIII. 4 in order to show 
that Sakapuni, the renowned etymologist, gave 
arguments in his lost treatise in favour of 
the order followed in the Nighantu texts 
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regarding the compilation of the vocables. 
Compare : 

«athaità apriyah | apriya idhmādīni āprīsu 
nirvaktavyan | tani punar amini praisike āprīsūkte 
pathakramaniyamad vivaksitakramaniti devatapada- 
samamnaye’ pi grhyamanatvat pāthakramaprayojanasyā 
vivaksitakramanyeva | tatraitad bhavati [imani agni-jā- 
tavedo-vaisvànara-prabhytini kim vivaksitakramani uta 
yugapad abhidhānāsambhavāt arthata esam krama iti | 

“tatra vivaksitakramūnāti kecit | katham iti | iha 
tāvat sthānāni bhūr bhuvah svar iti pathanupurvyawa 
niyataniti taisthanam apyagnyadinam sa eva kramo 
grhyate | sa grhyamāņo na nyayya utsrasļum iti | 
api ca, sati kramaprayojane agnih prthivisthano yasmad 
atas tam prathamam vyakhyasyama itt hetuvacanam 
upapadyate | uttaratra ca ‘tesam idhmah prathama- 
gami bhavatiti, “tesam — a$oah prathamagami 
bhavatiti, “tesam rathak prathamagami bhavatiti’ 
taira tatra prathamāgāmi bhavatiti vacanam yatha- 
pradhanam abhidhānam pürvam samamnatam ityasya 
nyayasya upapradarsanartham iti laksyate | itaratha hi 
avivaksitakramesu prathamāgāmivacanam akrtvatva 
yatkincit padam upadadhyat | tadetat prthivisthane 
sarvaira kramaprayojanam ucyate | parthivasya jyotiso 
yathà agnisabdena prasiddhatamah sambandhah, na 
tatha jātavedah-sabdena, yatha jatavedah-sabdena na 
tatha vaisvanara-sabdena, yatha ca vaisvanara-sabdena 
na tatha dravinodah-sabdena | tanyetani guna-vipra- 
karsat prasiddhiviprakarsacca agnisabdād vipra- 
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krsyante | idhmādīnām tu vyavadhanena | agnyabhi- 
dhānam ityatitaram viprakarsah | asvaprabhrtayas tu 
sthānamātram agner bhajante iti idhmaprabhrti- 
bhyo’ pi viprakrsyante | tesam api ca uditapranavrttayo’- 
Sva-Sakuni-mandiuka iti prathamam | anuditapranaor- 
itayas tu aksādayas te pascad ādvandvebhyah | ityevam 
sarvatra kramaprayojanam upeksyam | 

“Sakapinis tu prihtvīnāmabhya eva upakramya 
svayam eva sarvatra kramaprayojanam aha | taduktam 
Varttikakarena— 

‘kramaprayojanam nàmnàm $ akapünyupalaksitam | 
prakalpayed anyad api na prajiiàm avasadayet | | 
ilu 
(xii) The verse occurring in the following 
extract from Durga’s commentary is most 
probably taken from the Varttika, though not 
explicitly stated as such : 

"aiūasamyogāt raja stutim labheta |. .ràjasam- 
Jogāt yuddhopakaranani |..sa esa vyāpī siuti- 
samkramanyaya — ücaryenopadarsitah | tad yathā 
Juddhopakaranani rājasamyogāt stuttm labhante | 
tasya tant anganiti sambandhat stüyante | raja’pi 
ajīāasamyogāt, yajīto pi devatāsambandhāt, devatā api 
atmasambandhat | soyam āimaiva angapratyanga- 
bhāvenāvasthitah sarvāvasthātah stūyate, ttyāmastutir 
eveyam sarvā | taduktam— 

"sthàne sthāne stutih sarvā sthānādhipatibhāginī | 
ātmapratisthā boddhavyā tathopakaranastutih | |’-iti/- 
esa stutisamkramanyayah sarvatropasandheyah | |” 
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(xiii) The following citation too cannot 
be traced : 

“taduktam— 

‘yanti parņašuso vātās tatah parnamuco'pare | 

tatah parnaruho vānti tato devah pravarsati | |” 

—iti’—Cited by Durga on Mr. X.I. 

(xiv) The last citation from the Varitika 

is found in Durga's commentary on JVir.XI.13. 
Compare : 

“athato madhyasthana — devaganüh |. .tesam 
marutah — prathamagamino bhavanti | kasmat ? 
vayur eva hi bhedena apeksyamano marudabhidhano 
bahuvacanabhāg bhavati | tesam prathamyam vayuna 
wyakhyatam | etàvamstu visesah | bahusādhye karmaņi 
bahudhà madhyamo bhavati | prihaktvena ca vynata 
marutah fukrajyoti$ca citrajyotis ca ityevamadayah 
saptasaptaka devaganah  mürutesu ganesu sapta- 
kapalesu |  agnau purane caita eva prasiddhah 
saptadhā vayuvicarinah maricat kasyapat adityam ye 
jajnire | nairuklasamayas tu sārvā eva gana marutah | 
uktam ca Varttike— 


s A ^ 4 
‘madhyama vak striyah sarvāh puman sarvas ca 
madhyamah | 


ganas ca sarve marutah ganabhedah prihakkrteh fil 
pg | 
Professor Rajawade states in his edition of 
the Nirukta (Anandasrama Sanskrit Series) that the 
Varitika cited by Durga is identical with the 
Brhaddevata of Saunaka. The ground for this 
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assertion is that some citations of the Vārttika 
correspond exactly with the Brhaddevata verses. 
That some verses attributed to the Varttikakara 
are not to be found in the present Brhaddevata 
can be explained on the hypothesis that Durga 
had access to a different recension of the 
Brhaddevata which contained some additional 
verses and was apparently larger than the 
extant text. We record below the following 
statements of Professor Rajawade— 
(i) ayam $loko Brhaddevatayam nopalabhyate | 
Brhaddevatakarat nanyo Varttikakarah | 
(ii) ayam šloko dhunopalabdha-Byhaddevatāyām 
na vidyate | 
(ui) Durgakāle Brhaddevatagranthe bhinnah pāthāh 
āsan | adhikāš ca šlokāh | ca-ta-pustakayoh— 
“sarva stri madkyamasthānā pumān vayus ca 
madhyamah | ganas ca sarve marutah iti 
orddhanusasanam | |” 
—iti pathantaram prante diyate | | 
But all these arguments of Professor Rajawade 
cannot stand in view of the fact that verses are 
quoted in a commentary called Gopalika on the 
Sphotasiddht of Mandanamisra, the great Miman- 
sist teacher, which are all ascribed to the author 
of the Mruktavāritīka, none of them being 
traceable to the extant Brhaddevata. We quote 
here the following extract from the commentary 
Gopalika for reference— 


CC-0. ASI Srinagar Circle, Jammu Collection. 


Digitized by eGangotri Siddhanta Gyaan Kosha 


NIRUKTAVARTTIKA—A LOST TREATISE 107 


“yathokiam Niruktavarttika eva— 
‘asaksatkrtadharmabhyas te parebhyo yathavidhi | 
upadesena sampradur mantran Brahmanam 
eva ca | | 
upadesas ca vedavyakhya | yathoktam— 
*artho'yam asya mantrasya brahmanasyayam 
ityapi | 
wyakhyaivatropadesah syàt vedarthasya 
vivaksitah | |—itt | 
upadesaya glayanta iti | upadesena grahayitum 
ašakyā ityarthah apare dvitiyebhyo nyūnā 
ityarthah | bilmagrahanaya upayato vasikaranaya | 
imam grantham vaksyamanam samamnasisuh 
samāmnātavantah ' tam evaha vedam ca vedan- 
gani ceti | angasabdah upangader api upalaksanar- 
thah | vedam upadesamatrat grahitum ašaktāh 
angani ca samamnasisuh—iti | yathoktam— 
*ataktüs tūpadešena grahītum apare tatha | 
vedam abhyastavantas te vedangant ca 
yatnatah |/’—iti | 
bilmašabdo hi anantaram eva tatra niruktam— 
bilmam bhilmam bhasanam iti | oyakhyatam ca— 
«bilmam bhilmam iti toaha bibhartyarthavivaksaya | 
upāyo hi bibhartyartham upeyam vedagocaram | | 
athavā bhasanam bilmam bhasater diptikarmanah | 
abhyasena hi vedartho bhasyate dipyae sphutam | | 
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All these six verses are evidently taken from 
the Niruktavarttika and taken together they 
constitute an exposition of Wir. 1.20 which 
reads : “saksatkrtadharmana rsayo babhüvuh | te sāk- 
satkrtadharmabhya upadesena mantrani sampraduh | 
upadesaya glàyanto'vare bilmagrahanaya imam gran- 
tham samamnasisuh vedam ca vedangani ca | bilmam 
bhilmam bhāsanam iti và | |” 

From the evidences noticed above it is quite 
obvious that the lost Varttika was a highly 
valuable treatise, being at the same time an 
elaborate commentary as well as a critique on 
Yaska’s text, thus truly satisfying the tradi- 
tional definition of a Varttika—viz. “uktanukta- 
duruktacintà Vārttikam”. 


Notes 


l. The emendations might have been introduced by 
the author of the Varttika to suit the context of 
the Nirukta. 

2. The citation is most probably from the Nirukta- 
vāritika though Durga does not explicitly state it 
as such. 

3. This verse is found in the Brhaddevata of Saunaka. 
Cf. BD. II. 108. But the two subsequent verses 
are not found therein. 'Thus it would not be 
sound to argue that the quotations are from the 
Brhaddevata. Durga most probably cited all the 
three verses from the self-same work —viz. the 
Niruktavārttika. As to the question of correspon- 


dence between these two works vide ante. 
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4, Compare with the above extract from Durga 


Brhaddevata TI. 111 ff: “padam ekam samadaya 
dvidha krtva niruktavan / purusadahpadam Yasko 
vrkse vrksa iti tvrci / | anekam sat tatha canyad 
ekam eva niruktavan | aruno masakrnmantre 
māsakrdvigraheņa tu / / padavyavaye'pi pade 
ekikrtya niruktavan / garbham nidhanam ityete 
na jamaya iti tvrci / / padajatir avijnata tvahpa- 
de’rthah sitamani | svarànavagamo'dhayi vane 
netyrci daršitah / / SunahSepam narásamsam dyava 
nah prthiviti ca / niraskrtetiprabhrtisvarthad asit 
kramo yatha | /” 
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IX. DIFFERENT SCHOOLS OF INTERPRETATION 
OF VEDIC MANTRAS AS RECORDED IN THE 
NIRUKTA OF YASKA 


Yāska in his JVirukta frequently refers to 
the Aitihasikas and Atmavadins besides the 
Nairuktas as two principal schools of Vedic 
interpretation. The former endeavour to esta- 
blish the historicity of the Vedic deities and 
consider the various incidents recorded in the 
Vedas as authentic facts. Thus, according to 
them the Ašvins, the twin-gods, were great kings 
of yore. The fight that is so often related 
in the Vedas between Indra and Vrtra has, 
according to the Aitihāsikas, a factual basis, and 
should not be explained away as an allegory 
as the Nairuktas would have it. But if the 
view of the Aitihāsikas be adopted one great 
difficulty presents itself before us. According 
to the opinion of orthodox scholars the Vedas 
are eternal and have no beginning. And the 
acceptance of the position of the Aitihasikas 
would compromise the orthodox view. If the 
fight between the gods and demons be accepted 
as an historical incident, we must have to admit 
that it took place at some definite place and 
time, and this admission would strike at the 
yery root of the yiew upholding the eternal 
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character of the Vedas as the latter would 
be perforce subjected to a spatio-temporal 
limitation. This question engaged the atten- 
tion of the Mimansists at an early date, and 
they had to refute such hostile arguments by 
means of still stronger ones.! There is certainly 
room for doubt as to whether the Aitihāsikas 
shared the view of the orthodox scholars 
vouchsafing the ceaseless continuity of the Vedas. 
Skandasvàmin in his commentary on the 
Nirukta does not fail to note this important 
fact. He distinctly states that the Jéhasas or 
legends related in the Vedic mantras are to 
be interpreted figuratively, and the supposedly 
historical names should be understood to be 
standing for eternal cosmic phenomena. Yaska 
in Mir. IL.10-12 explains the two verses—viz. 
RV. X.98.5, 7 from the Aitihasika viewpoint 
as dealing with the legend of Devàpi and 
Santanu.? But Skandasvamin offers an alter- 
native explanation from the Nairukta standpoint 
thatis in keeping with the eternal character of 
the Vedas. Compare : 

“nityapakse rgdvayasya anyatha arthayojanā | 
arstisenah madhyamah tatra bhavatvacca arstisenah 
vaidyutah, tasya parthivatmavasthitaya hotrtvena 
devapitvam |... „madhyamaprabhavatvāt devapir 
vidyul, Santanur udakam vrstilaksanam | yat yada 
devapih vaidyutah $antanave orstilaksanasya udaka- 
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sparthaya purohitah—purvam hi vidyotate pascad 
udakam |....evam akhyanasvarupanam mantranam 
Jajamüne nityeşu ca padarthesu yojana karttavya | 
esa Sastre siddhāntah | tatha ca vaksyati—‘tat ko 
vrtrah ? megha iti Nairuktà" -ityadi | madhyamāī- 
ca mādkyamikāū ca vàcam iti nairuktāh | *rātrir 
ādityasyodaye antardhīyate iti | aupacāriko mantresu 
ākhyānasamayah | paramārthena tu milyapaksa itt 
siddham ["— Op. cit., Pt. II. pp. 77-78? 

The following observations of Skandasvamin 
should also be noticed in this connection : 

(i) Nir. II. 25-27 deals with the dialogue 
between Visvamitra, the seer, and the Rivers, 
according to the Aitihāsikas. Yaska does not re- 
cord the interpretation of the verses cited in this 
connection (viz. RV. VII. 33.5) from the JVairukta 
standpoint. But Skandasvamin remarks :— 

“nityapakse prāvrsi plavitobhayakula | nadih 

sarvamitro ^ bhagavan aditya adhyesatīva 
ramadhvam ma -ityadi | desaplavanam mā karsta, 
yajnanam samoyavaharyà bhavata itt jagatah 
palanakamah | kramsateh—ausasah prakāšah 
kausikah, kusikasya  prakasasya sūnur aham 
adityah, tasya putrasthānīya ityarthah”—Op. cit. 

(ii) RV. I. 45.3 is quoted under Mir. III. 
17 where Yaska states: “areist Bhrguh samba- 
bhūva”. But this is the  Ahasika view. 
Skandasvamin interprets the verse from the 
Nairukta standpoint ; 
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“nityapakse tu satatapravrtiayajnah kascit yaja- 
manah priyamedha ucyale ] tatha Bhrguadayo pi 
yajamanavisesa eva | Bhrguh paricatapahpra- 
bhrtina tapasa bhriyamano pi na dehe |. S 
Op. cit., Pt. II. p. 180. 

(iii) RV. I. 108 according to the Aitiha- 
sikas is uttered by Trita when he fell into the 
well. Compare: *Tritah kape vahitam etat suktam 
pratibabhaw’—Nir. IV. 6.. But Skandasvamin 
adopts the Nairukta view and. explains it as 


follows :— 
“nityapakse 
karmapāšaih trih svarga 
` kašcit ksetrajnah | karma-jnana-samuccayabhavat 
apavargam anapnuvan narake ghatiyantraghatite 
' samsare bambhramyamanah paridevayāīcakre | 

..”—0p. cit., Pt. II. pp- 210-211. 

(iv) Again, Skandasvamin does not 
of the Aitihasikas that 


trito nama suklasabdalaksanah 
-naraka-martyesu baddhah 


accept the explanation 
RV. X. 10 is a dialogue between Yama and 
Yamī—two historical personages: ‘On RV. X. 
10.8 cited by Yaska in Nir. V. 2 Skandasvamin 
“nityapakse tu Yama üdityah Yamyapi 
? — Op. cit., Pt.II.p. 294. 

gend of Purūtavas and 


observes : 
ratrih | socyate Dio voc 
(v) On the le 


Urvasi Skanda observes : 
catra ca nityapakse kecit ürvafi vidyut vayuh 


purūravā iti manyante | sa ca uru antariksam 
ašnute prabhayā | tha tu itihasapaksam āsthāya 
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tasya ūrvašyā daršanāt ityadi | tadarthabhidha- 

yinyesa””—Op. cit., Pt. II. p. 343. 

(vi) On the legend of Sarama and Panis 
(Nir..XI. 25 where RV. X. 108.1 has been 
cited) Skanda remarks— 

“evam  iyam ākhyānapakse yojana | yada tu 

madhyamika vàk Sarama tadaivam | anāvrstyā 

piditah nadantam stanayitnum upasrutya sasiyam 

mantradrg aha |....”—Op. cit., Pt. IV. p. 75. 

(vii) RV. X. 85.10 has been explained by 
Skanda from the Nairukta viewpoint, though 
Yaska in Mr. XII.8 records the Aitihasika 
exposition of the verse : 

“he surye ugasah prabhaiva | iyam api udayād 

ūrdhoam esaiva avistakalatama upaciyamanatara- 

prakasa pragarunodayat suryocyate, tasyah sambo- 
dhanam | amrtsaya udakanamaitat | udakasya 
bhaumarasakhyasya lokam sthanam ādityam | 
aruhya ca syonam sukhanamedam | sukham asmai 
patye patibhutaya adityaya vuhatum pravesam 
ityarthah | krnusva | evam nairuktapakse yojana | 
anairuktapakse—savita — svaduhitaram  siryam 
prayacchat süryaya rājīte prajapataye va | sā uhya- 

mana ucyate |” — Op. cit., Pt. IV. p. 105. 

Thus in the view of the etymologists the 
so-called legends must have to be taken allegori- 
cally. The fight between Indra and Vrtra is 
a cosmical phenomenon and not an historical 
incident representing as it does the release of 
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waters pent up within the clouds at sunrise 
or the removal of darkness by the effulgent 
rays of the sun. Yaska explicitly states : “tat 
ko vrtrah | ....megha ‘ti Nairuktah | ..apam 
ca jyotisas ca misribhavakarmano varsakarma jayate | 
tatropamarthena yuddhavarnà bhavanti [Nu II. 
16. It is interesting to note that in the 
Mahabharata a very picturesque description 
is given of the fight between the gods and the 
demons from the Nairukta standpoint. We 
quote the following extract in the hope that it 
will serve as a happy illustration of Yaska’s 
statement just cited : 
“athapasyat sa udaye bhaskaram bhaskaradyutim | 
somaīicaiva mahabhagam visamanam divakaram || 
amāvāsyām pravrttājām muhürtte raudra eva tu | 
devasuram ca samgramam so pasyad udaye girau | | - 
lohitais ca ghanair yuktam pūrvām sandhyam 
satakratuh | 
apasyat lohitodanca bhagavan varunalayam "Hi 
bhrgubhis cangirobhis ca hutam mantraih 
prthagvidhaih | 
havyam grhitva vahnim ca pravisantam divakaram Hey 
parva caia caturvimsam tadā süryam upasthitam | 
tatha dharmagatam raudram somam sūryagatam 
ca tam | / 
samalokyatkyatam eva šašino bhaskarasya ca | 
udram drstvā sakro 


samavayam tu tam ra 
Bh res 
. nvacintayat | 
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süryücandramasor ghoram drsyate parivesanam / 
etasminneva rütryante mahad yuddham tu $amsati | | 
sarit sindhur apiyam tu pratyasrgvahini bhyšam / 
$rgalinyagnivaktrà ca pratyadityam virüvini | 
esa raudra$ ca samgrāmo mahān yukta$ ca tejas | 
somasya vahnisūryābhyām adbhuto'yam 
samagamah | |” 
—Mahabharata : Vanaparvan. Chap. 223 
(Skanda-pradurbhavadhyaya), vv. 11-19. 
(Vangavasi Edition. Calcutta.) 
And yet it must be observed that the ztihasas 
or legends that the Legendarians or the Aiiha- 
sika expositors read in the Vedic mantras were 
not the fabrications of their own imagination. 
All the legends are in the last analysis traceable 
to Brahmanic arthavadas and as such are not 
self-authoritative, but they derive their autho- 
rity from being construed with the respective 
injunctions. Skandasvamin explicitly states 
under Nir. II. 16—sarve itthasas ca artha- 
vādamūlabhūtāh | te  canyapara — vidhiprati- 
sedhasesabhutah | tatas tan anādrtya svayam 
aviruddham — nityadar$anam | upodvalayannüha— 
megha iti nairuktāh .—Op.cit., Pt. IL. p. 93. 
Durga too remarks that the itihasas are 
inserted with the only object of conveying the 
ultimate truth and as such have to be taken 
cum grano salis and with proper discount :— — . 
“yah kascit adhyatmika adhidaivika adhibhautiko 
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vürtha | akhyatate distyuditārthāvabhāsanāriham 
sa itihāsa ucyate | sa punar ayam itihasah sarva- 
prakaro hi nityam avivaksitasvarthah | tadartha- 
pratipattrnàm. upadešaparatvāt. 

— Op. cit., p. 1000. (BSS.Edn.). 


Notes: 


1. Compare: Jaimini-Sūtra I. 1.28 ‘which represents the 
view of the heterodox scholars : ‘anityadarsanacca — 
and Šabara's comm. thereon: “janana-marana- 
vantaí ca vedarthah $rüyante / Babarah Pravahanir 
akamayata, Kusurubinda Auddālakir akamayata—ity- 
evamadayah /  Uddalakasyapatyam  gamyate 
Auddālakih | yadyevam prag Auddalaki-janmano 
nayam grantho bhütapürvah / evam api anityata.” 
Jaimini refutes this view in the Sutra J. i. 31: 
‘param tu drutisamanyamatram’—which has been 
explained by Sabara as follows: “yacca pravahanir 
iti / tanna / Pravahanasya purusasya asiddhatvat 
na pravahanasya apatyam pravahanih / prasabdah 
prakarse siddhah vahati$ ca prapane | na tvasya 
samudayah kvacit siddhah / ikaras tu yathaiva- 
patye siddhas tatha xriyayam api karttari / tasmad 
yah pravahayati sa pravahanih / babara iti 
fabdanukrtih / tena yo nityo'rthah tam eva etau 
fabdau vadisyatah / ata uktam param tu Sruti- 
sūmānyamātram iti Ilo” ; 

2. Compare: “tatretihasam acaksate | devāpis carsti- 
senah šantanus ca kauravyau bhrātarau babhū- 
vatuh | sa Santanuh kaniyan abhisecayaticakre / 
devapis tapah pratipede / tatah šantanoh rājye 
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dvādasavarsāni devo na vavarsa | tamücur brāhma- 
nah / adharmas tvaya caritah / jyestham bhrata- 
ram antarityabhisecitam / tasmat te devo na varsa- 
titi / sa Santanur devapim sisiksa rajyena / tam 
uvaca devapih / purohitas te'sani yajayani ca 
tveti / tasyaitad varsakama-süktam"—loc.cit. 

3. Compare: “evam nairuktapakse yojana / aupacari- 
ko'yam mantresu akhyanasamayah | nityatva- 
virodhat / paramarthena tu nityapaksa eva iti Nairukta- 
nam siddhantah”—Vararuci’s Nirukta-samuccaya. 


FINIS 
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Ed A distinct contribution to correct appreciation of a 
difficult text... 
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